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TRANSLITERATION KEY 


* (Adistinctive glottal 
stop made at the borcom 
of the throat.) 


44a 

b 

t 

th (Pronounced like the th 
in think.) 

j 

4 (Hard h sound made at 


the Adam's apple in the 
middle of the throat) 


kb (Pronounced like the 
ch in Scottish loch.) 


d 


db (Pronounced like the 
thin this.) 


r 
x 


s 
sh 


5 (An emphatic s pro- 
nounced behind the 
upper front teeth.) 

d (An emphatic d-like 
sound made by pressing 
the entire tongue againse 
the upper palate.) 


[Vz 


viii 


& G 


cme 


£ (An emphatic ¢ pro- 
nounced behind the front 
teeth.) 

z (An emphatic th, like 
the tb in this, made behind 
the frone teeth.) 

« (A distinctive Semit- 

ic sound made in the 
middle of the throar, 
sounding toa Western ear 
more like a vowel than a 
consonant) 

gb (A gutcural sound 
made at the cop of the 
throat, resembling the 
untrilled German and 
French r.) 


f 


q (A guerural k sound 
produced at the back of 
the palate.) 


k 
t 

m 
n 
b 


Ws 


whi 


TRANSLATOR’S INTRODUCTION 


MR. 


In the name of Allah, the All-Merciful, the Compassionate 


All praise is due to Allah, the Lord of the Worlds; and may His 


blessings and peace be upon our master Muhammad, his family 


and his Companions. 

The Propher % said, ‘Islam is built upon five [pillars]: the 
testimony that thereis no god except Allah and that Muhammad 
is the messenger of Allah, establishing the prayer, paying 
zakat, making the hajj to the House, and fasting in Ramadan’ 
(narrated by al-Bukhari and Muslim). 

This succinct work presents an introduction to the essential 
beliefs and practices of Islam; and any Muslim, whether the 
student of knowledge or the layman, may benefit from it in 
this regard. It thus serves as a primer to intermediate and 
advanced works in Hanafi figh. Due to the brevity of the work, 
footnotes have been added that elucidate some of the points 
mentioned therein. Most of these footnotes have been drawn 
from ‘The Essential Islamic Creed’ and the ‘Believer’s Guide’ 
series published by Heritage Press. 

The original Arabic text has also been included in this 
edition together with its English translation and footnotes. 
The edition used for the Arabic text was the Dar al-Basha’ir/ 
Dar al-Siraj edition, which was edited by Dr Sa’id Bakdash. The 
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editor mentioned that he based his edition on four handwritten 
manuscripts which have never been published before, and he 
took pains in cross-referencing the text with the original sources 
mentioned by the author and referring back to the books of the 
Hanafi school. 

I would like to thank Andrew Booso for copy-editing the 
text; Shaykh Safi al-Shaheda for providing the vowelling for 
the Arabic text; Naeim Qaddoura for the typesetting; and 
Mohammad Almass for the cover design. 


COO 


AUTHOR’S BIOGRAPHY 


ave) 


Shaykh ‘Abd al-Ghani al-Ghunaymi al-Maydani was born and 
raised in Damascus in 1222 AH in the Maydan district, norch 
of Damascus." 

After having memorised the noble Qur’an, he began studying 
the Islamic sciences under the foremost scholars of Damascus 


in his era, among them: 


Shaykh ‘Umar al-Mujtahid al-Dimashqj; 

Shaykh Sa‘id al-Halabi, then al-Dimashqj, the Hanafi 
jurist, the muhaddith, the fagib of Sham in his age, and the 
shaykh of Imam Ibn ‘Abidin and ‘Abd-Ghani al-Saqatt, 
the Shafi‘ fagih; 

Al-Sayyid Muhammad Ibn ‘Abidin, the fagib of the 
Hanafis in his age and the author of the famed Hashryab 
(The Marginalia): Radd.al-mubear ‘ala al-Durr al-mukhtar. 
He had a very close relationship with him and became 
known as one of his foremost pupils; 

and Shaykh ‘Abd al-Rahman ibn Muhammad al-Kuzbari 
al- Shafi‘i, the mubaddith of Sham. 





© Biographical notes taken from al-Ghunaymt, ‘Abd al-Ghani. Tibfsh ab 
nussak fi fadl al-siwak. 2nd edn. Beirut: Dar al-Basha’ir al-Islamiyyah, Beirut, 
1431/2010. 


xi 
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Shaykh ‘Abd al-Ghani al-Ghunaymi al-Maydani was re- 
nowned for his knowledge, virtue, scrupulousness and absti- 
nence of the world, as well as his great intellect and insight. As 
such, he gained reverence and repute, and held an honourable 
rank amongst the people of Damascus. When civil strife arose 
between the Muslims and Christians of Damascus in the year 
1277 AH, he attained the memorable honour of extinguishing 
it wich his enlightened knowledge and wisdom. 

In terms of his students, many of the scholars of Damascus 
and other countries were his pupils and studied fiqgh under 
him. Amongst the most famous pupils of his and those who 
gained knowledge from him was the great ‘Allamah Imam 
Tahir al-Jazairi, the author of masterful works and a scholar 
of various arts and sciences. ‘Allamah Muhammad Kurd, the 
chairman of the scholarly Council in Damascus, said in his 
book al-Mu‘dsirin (The Contemporaries) on the biography 
of his shaykh, Shaykh Tahir al-Jaza’iri, speaking on the most 
prominent of his shaykhs: 


Then he forged links with the scholar of his age, Shaykh 
“Abd al-Ghani al-Maydani al-Ghunaymi, who was a jurist, 
knower of his time, possessor of vast foresight, far from 
bigotry and stagnation, and treading in the footsteps of 
the righteous early Muslim community (al-salaf al-salih) 
due to his piety and abstinence. 


Ustadh Kurd also said in the above-mentioned book of his, 
on the biography of Ustadh Sa‘id al-Shartini, the Lebanese 
Christian and author of Aqrab al-mawarid fi al-lughah: 


During his stay in Damascus, he studied Hanafi fiqh 
under the greatest jurist of his age, ‘Allamah ‘Abd al- 
Ghani al-Ghunaymi al-Maydani, the pupil of the master 
of the latter-day jurists, ‘Allamah al-Sayyid Muhammad 
[Ibn] ‘Abidin, the auchor of al-Hashtyah. 


xii 
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The author—may Allah Most High have mercy on him—did 
not author many books; however, the few he did author were 
marked by his meticulousness and expertise in a wide array of 
sciences. His most famous work is arguably al-Lubab fi sharh 
4LKitab in Hanafi figh, a commentary on ‘the Book’ (al-Kitab), 
which when unrestrictedly mentioned by the Hanafi jurists 
refers to the book Mukhtasar al-Qudari (Qudiri’s Abridgement). 
Al-Qudari is the Imam, the jurist, the mubaddith, Abt al-Husayn 
Ahmad ibn Muhammad al-Qudari al-Baghdadi, che final leader 
of the Hanafis in Iraq in his age. He was born in 362 AH and 
passed away in 428 AH—may Allah Most High have mercy on 
him. He was one of the shaykhs of Hafiz al-Khatib al-Baghdadi, 
the author of Ta’rikb Baghdad (History of Baghdad). The latter 
mentioned al-Qudiiri in this work and lavished him with praise. 

Al-Qudiiri’s text is amongst the reliable books of the school, 
taught and studied by the Hanafis from the time of its author 
until our times. For this reason, Shaykh al-Maydani paid special 
attention to it and wrote a commentary on it. He expended a 
great deal of effort in it, notwithstanding its brevity, and he re- 
lied on the chosen positions of the school, It gained acclaim in 
his lifetime and after his death. The author also has a commen- 
tary on the acclaimed text on creed ‘Aqidab al-Imam al-Tahawi, 
which is published and is popular amongst scholarly circles. 

Shaykh al-Maydani passed away in Damascus in the year 
1298 AH. May Allah Most High have mercy on him. 
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In the name of Allah, the All-merciful, the Compassionate 


Si fej a Os Boat Log intl 5 

ks aoe 25 
All praise is due to Allah, the Lord of the Worlds; and may Allah 
bless our master Muhammad, his family and his Companions, 





and give them peace. 
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To proceed: The impoverished, sinful slave ‘Abd al-Ghani al- 
Ghunaymi al-Maydani—may his Master enable him to do 
that which pleases Him and attend to his uprightness and 


guidance—says: 


J ie Ae 





“A THE SEEKERS’ AID 


These are a few pages that I hope will be of immense benefit 
through the benevolence of Allah Most High. I have mentioned 
herein the religious obligations and duties for the generality of 
the believers, after one of the admirers and true brothers sought 
[such instruction] from me. I have entitled it The Seekers’ Aid in 


Upholding the Religious Duties. 
THE FIRST OBLIGATION 
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I say: The first obligation on every legally-responsible person is 
faith (iman) and Islam. These two are almost inseparable terms; 
however, faith is the function of the hearts, whereas Islam is 
the function of the limbs, as has been explained in the hadith 
of Jibril, wherein he said, ‘Tell me about Islam... Tell me about 


faith (imdn).’ 


FAITH ({MAN) 
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As for faith, it is the heart’s conviction in all that the Prophet 3% 

conveyed from Allah Most High, which is co have faith in Allah 

Most High, His angels, His Revealed Scriptures, His messengers, 

the Last Day and preordination (in its entirety, the good of it 
and its bad, as coming from Allah Most High). 
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Allah Most High and His attributes 
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wl SUE 
Faith in Allah Most High is to be convinced that He exists, 
and is necessarily existent,> whilst being characterised by pre- 
eternality,? everlastingness,* oneness,’ self-subsistence® and is 
dissimilar to that which is originated.” 





2 What is meant by the ‘necessary’ (wajib) is that which exists and does not 
admit negation, such as Allah Most High’s essence and accributes. 

3 Hisexistence hasno beginning, anditis impossible for Him to be originated. 
4 He has no end to His existence, and it is impossible for Him to perish. 

S He hasno peer that externally exists, meaning there is no essence of apparent 
existence that resembles His Most High's essence, nor possesses an attribute that 
resembles any of His attributes or an act that resembles any of His acts. Rather, 
no one possesses any act alongside Him, and nor is His essence compounded 
of wo or more parts like our essences, as they are compounded of flesh, blood, 
veins, bones and nerves, which are from amongst the attributes of created 
beings, whereas Allah is transcendent above that. Moreover, His attributes are 
not compounded. The theologians have explicated that He does not have two 
atcribuces which share he same name and quality, such as owo attributes of 
power, two accributes of will or two attributes of knowledge; rather, His power 
is one, His will is one and His knowledge is one, 

6 What is meant by Allah being self-subsistent is that He is not in need of 
a locus (maball) or a determiner (mukhassis). His not needing a locus means 
that He does not require a place in which to exist. Thus He is not an attribute 
whose existence is contingent upon another. 

? He is dissimilar to creation in that He is neither a body that occupies 
a place, nor an accident that subsists within a body. He, Glorified is He, is 
dissimilar to all of creation, be it a man, an angel, a jinn and so forth. Thus 
it is inconceivable for Him to be ascribed with attributes of created beings, 
like walking, sitting and having limbs. He is transcendent from having limbs, 
such as a mouth, an eye, an ear and so forth. He does not resemble bodies, 
whether in quantifiability or susceptibility to divisibility, nor is He a substance 
occupied by substances or an accident occupied by other accidents. Nay, He 
does not resemble any being, nor does any being resemble Him. He is not 
delimited by magnitude, enclosed by limits or encompassed by the earth and 
the heavens. There is nothing whatsoever like unto Him, and He is the All-Seeing, the 
All-Hearing (Qur’an, 42:11). 
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He has an essence that does not resemble [other] essences; and 


attributes that do not resemble the attributes [of others]. 
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Among the attributes of His Most High’s essence is: life® 


knowledge,’ omnipotence,” will," hearing,” sight’? and speech 
which does not consist of leter[s] and sound|s].* 


Be ost 
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fe is an attribute of Allah Most High’s essence that allows Him to be 
characterised by the attributes of cognisance, such as knowledge, hearing and 





sight. 
’ e ailsencs is a preeternal attribute of Allah Most High’s essence, 
through which something is disclosed in an encompassing manner without 
being preceded by obscurity. It relates co all things necessary, possible and 
impossible. 

10 Allah’s omnipotence is an attribute of His Most High’s essence which 
causes those things possible to come in or out of existence. It is impossible 
chat He be debilitated from anything whose existence is possible. 

X Will is a pre-eternal attribute of His Most High’s essence which particu- 
Iarises a possible entity with something that is possible in respect to it. It is 


impossible for Him to be under compulsion. 
2 Hearing is a pre-cternal attribute of His Most High's essence through 


which all things that exist are revealed, but not in the same manner thar they 
are disclosed by His knowledge. It is impossible for Him to be atcributed with 
deafness. 

\ Sight is a pre-eternal attribute of His Most High’s essence through which 
all things that exist are revealed to Him, but not in the same manner chat they 
are disclosed by His knowledge. Ic is impossible for Him to be attributed with 
blindness. 

™ Speech, when used to denote the pre-eternal attribute, is defined asa quality 
that is attributed to Allah Most High’s essence, which bears no resemblance 
to the speech of creation: not comprising of sounds that result in between the 
infiltration of air or bodies rebounding, nor letters that cease by the closing of 
the lips or movement of the tongue. 
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Thus He is alive, omniscient, omnipotent, willing, all-hearing, 
all-seeing and speaking. 
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The opposites of these attributes are impossible in respect to 
Him Most High,’ and likewise is every description unbefitting 
chat Exalted Essence. 
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Yet, in respect to Him Most High, it is possible for Him to do or 
leave anything whose existence is possible.’ 


The Revealed Scriptures 
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Faith in the Revealed Scriptures is to have conviction in all 
of Allah Most High’s Scriptures that He has revealed to His 
prophets # and that they are Allah Most High’s speech.” 
There is no disparity between them except through the [type of] 
benefit and distinctive qualities [rhat they possess]. 


‘5 What is meant by the ‘impossible’ (mustahil) is chat which is negated and 
does not admit existence, such as Allah having a partner. 

% What is meane by the ‘possible’ (ja’z) is that which equally admits existence 
and non-existence, such as the creation of the heavens and the earth. 

” The meaning of them being the speech of Allah is that no one has had any 
acquisition (kash) (i.e. part to play) in their composition. Rather, ic is Allah 
Most High who alone is responsible for their composition: He created it on 
the congue of Jibril, who in turn dictaced it to the messengers. They denote 
meanings that if the veils were to be lifted, and we heard His pre-eternal 
speech, we would understand those, and other, meanings. 


“4 THE SEEKERS’ AID 


5 ay poe gs yoh trekt ot os 
Jey eB 5 egsosll Bul 585 peal STs Lait, 
QU chs 
The best of them is the majestic Qur’an. It abrogates all the 


previous scriptures and is not itself abrogated, nor will it be 
distorted throughout the passages of time." 


The Messengers 
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Faith in the messengers is to have the conviction that they 
are the best of Allah’s servants.” The best of them is our mas- 
ter Muhammad, the master of the messengers—may Allah’s 





8 Tris also obligarory to believe in some of them in particular; and they are: 
(1) the Criterion (al-Furgan) thac was revealed to our Prophet #; (2) the Torah, 
which was revealed to Miisa; (3) the Gospel (al-Injil), which was revealed to our 
master ‘Is; 4) and the Psalms (al-Zabir), which were revealed to Dawid—may 
Allah’s prayers and salutations be upon them all. Furthermore, itis obligatory 
to believe that Allah Most High revealed scriptures which no one knows of 
except Him. 

' Ie is obligatory to believe chat no one knows theit number except Allah 
Most High, because of His Most High’s words: there are those amongst them 
whom We have related to you, and those amongst them whom We have not related 
to you (Qur’an 40:78). However, one must specifically believe in those whom 
Allah Most High has expressly mentioned; these are twenty-five messengers: 
(1) Ibrahim; (2) Ishaq; (3) Ya‘qub; (4) Nab; (5) Dawad; (6) Sulayman; (7) 
Ayyab; (8) Yasuf; (9) Masa; (10) Hardin; (11) Zakariyya; (12) Yahya: (13) ‘Isa; 
(14) Ilyas; (15) Isma‘Il; (16) al-Yasa‘; (17) Yanus; (18) Lic; (19) Had; (20) Idris; 
(21) Shu‘ayb; (22) Salih; (23) Dha al-Kifl; (24) Adam; (25) and our master 
Muhammad %. What is meant by knowing these messengers who have been 
mentioned in che Qur'an is that a legally-responsible person does not deny 
anyone of them after being taught them. What is not incended is that he 
memorise their.names and be able to enumerate them. 
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benedictions and peace be upon them all. Moreover, one is to 
believe that they are highly intelligenc, trustworthy, convey all 
that they have been commanded to convey, and are protected 
from every tangible and intangible blemish that may compro- 
mise their honourable rank.”° 
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The opposite of these attributes are impossible in respect to 
them. Nonetheless, human characteristics that do not lead to 
the deprecation of their lofty ranks— such as eating, hunger, 
marriage and non-degrading ailments—are possible in respect 


of therm. 
The Last Day 
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Faith in the Last Day is to have conviction in Resurrection 


Day and what it comprises, such as the Resurrection (ba‘th), 
the Assembly (bashr), the Accountability (hisab), the Scale 








® The following attributes are necessary in respect to the messengers #8: 


(1) veracity; 
(2) infallibility; 
(3) conveying what they have been ordered to convey; 
(4) and intelligence. 
Lying, betrayal, concealing anything of what they have been ordered to 
convey and feeble-mindedness are impossible in respect co them. 
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(mizan), the Bridge (sirat), Paradise, Hellfire, and what Allah has 
prepared for the God-conscious of unending bliss; and what He 
has threatened the opponents of everlasting painful torment. 
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Faith in preordination is to have conviction in that which 
has occurred and what will occur is by Allah Most High’s 
preordainment, whether it is good or bad, beneficial or harmful. 


ISLAM 
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As for Islam, it is the submission to what the Prophet 3% has 
conveyed from his Lord; and itis, as [mentioned] in the hadith, 
as ‘.. the cestimony that there is no god except Allah and that 
Muhammad is the messenger of Allah, establishing the prayer, 
paying the zakat, fasting in Ramadan and making the hajj to 
the House if one is able’* 


sae 
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2 ‘The hadith is agreed-upon, namely it has been narrated by Imams al- 
Bukhari and Muslim in their respective sabih collections. 
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Submission to the two testimonies is to pronounce them. We 
shall mention the remaining four in four [individual] chapters” 
for the purpose of clarity, without long-windedness. 


(FiO) 





% On the subjects of prayer, zakat, fasting and hajj. 


ON ESTABLISHING THE PRAYER 
SMR 
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It [i.e. the obligation to establish the prayer] is to perform it 
together with its conditions and integrals. 


CONDITIONS OF THE PRAYER 
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Its conditions are six;”* they are: 


1. purification from ritual impurity; 
2. purification from filth; 

3. covering one’s nakedness (‘awrah); 
4. facing the qiblah; 





* Whoever omits any of the above-mentioned conditions before the prayer 
or after its commencement, then his prayer is invalid and it is obligatory upon 
him to repeat it. These conditions are discussed in more detail on p. 21. 
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* ON ESTABLISHING THE PRAYER ¥ 


5. the [commencement of the prayer] time;2* 
6. and the intention [to perform the prayer] 


INTEGRALS OF THE PRAYER 
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Its integrals are also six; they are:?5 
1. the takbirah for ibram [i.e. the commencement of the 
prayer]; 
. standing; 
. recitation [of the Qur’an]; 
bowing; 
. prostration; 
. and the final sitting for the duration it takes to read the 
Testification of Faith (tashahbud). 


Anawn 
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In addition, purification from ritual impurity is of two types: 


1. purification from the lesser ritual impurity, which is 
ablution (wuda’); 

2. purification from the greater ritual impurity, which is the 
purificatory bath (ghusl). 





* Furthermore, it is obligatory for one co be certain that the prayer time has 
commenced. In contrast, one’s prayer is invalid if one prays with doubt about 
its commencement. al-Tahtawi, Ahmad, Hashiyab al-Tabtawi ‘ala Maraqi al- 
Salah, 3rd edn. offset of al-Bulaq; Beirut: Dar al-Iman, 1318/1897, 117. 

* Whoever omits any one of these integrals, whether deliberately or 
forgetfully, without a valid reason, then his prayer is invalid and it is obligatory 
for him to repeat it. 
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LESSER RITUAL IMPURITY AND WHAT NULLIFIES ABLUTION 
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‘The lesser ritual impurity is that which nullifies the ablution, 
It is: 

1. anything that exits the two passages [even if it is a worm 
or a stone], with the exception of wind from the front 
passage, according to the more correct opinion; 

2. [rhe emission of] flowing impurity from other than them 
[ie. che front and the back passage], such as blood or pus;* 

3. vomiting, if it fills che mouth, whereby the mouth is 
unable to close except with difficulty; 

4. sleeping without one’s posterior firmly seated on the 

ground [or any other surface]; 

. fainting; 

. insanity; 

7, intoxication; 

. and loud laughter audible to others from someone 
pubescent and awake during a prayer consisting of 
bowing and prostrating.” 


SXNaAN 
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26 This refers to its emission from any part of the body if it exceeds its place 
of emission, even slightly. 

” Thus ic excludes the funeral prayer, as it does not consist of bowing and 
prostrating, 
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The purification from the lesser impurity is by [performing] 
ablution with absolute water when present2* and by dry 
ablution (tayammum) when absent.” 


THE OBLIGATORY ACTS OF ABLUTION 


+ tof 8 
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3 Ablution is valid wich rainwater or any water that springs forth from the 
earth as long as nothing happens to it chat changes it and it is no longer called 
‘water’. Consequently, water is of various types: 


1. purifying water with which one can perform ablution without any 
dislike: it is the type of water mentioned above; 

2. purifying water with which one can perform ablution, though co 
use it is disliked in the presence of ocher water (that is not legally 
disliked): it is a small quantity of water (defined as the surface area of 
which is less than ten arm’s length by cen, and itis nor flowing) from 
which a cat has drunk or any bird of prey (any bird chat hunts with 
its talons) or free-range chicken (that eats faeces and impurities); 

3. water that is pure in itself, but with which it is invalid to perform 
ablution: this is used water, water extracted from vegetables and 
fruits, rosewater, flower water and water from chickpeas and broad 
beans and so forth. This type of water is pure, and it is valid to 
remove impurities wich it, but it is invalid to use it for ablution or 
ritual bathing; 

4. and impure water: itis a small quantity of water in which an impurity 
has fallen or from which a dog, a pig ot any predatory animal (like a 
wolf) has drunk. 





Icis valid to perform ablution with turbid water as long it has not lost its 


viscosity and ability to flow. 
® Three chings are unlawful for someone in a state of lesser ritual impurity: 


1. the prayer, even a part of it, such as the prostration for recitation 
(sajdah al-tilawah); 

2. touching the musbaf. Similarly, it is unlawful to touch a translation 
of the Que’an: ‘By consensus [of the Hanafi scholars], it is unlawful 
[to touch the Qur'an], even if ie is writcen in Persian [which here 
means any language other than the Arabic]... As for touching other 
than the mushaf, ic is only unlawful to touch the written script and 
not the blank margins.’ al-Tahtawi, Ahmad. Hashiyah al-Tabtawt, 77; 

3. and circumambulating the Kaaba. 
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The obligatory acts of ablucion are four: 

. washing the face [once]. Its vertical boundary is from the 
beginning of the top of the forehead to the bottom of the 
chin; and [its boundary] horizontally is what is between 


the two earlobes;” 
2. washing the hands [up to] and including the elbows 
[once]; 
. washing che feer [up to] and including che ankles [once]; 
4. and wiping a quarter of the head [once]. 


w 


THE GREATER RITUAL IMPURITY (AL-HADATH AL-AKBAR) 
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The greater ritual impurity (janabah) is [caused] by [the 
following]: 





© Whoever has a thick beard that conceals the skin needs only to wash the 
surface of the beard, as opposed to someone who has a sparse beatd that does 
not conceal che skin, in which case he must wash the skin visible underneath 
it. Ibid. 32. 

* In addition, the conditions for the validity of ablution are: 


1, one washes the limbs completely without leaving even a speck 
unwashed; 

2. removing anything that prevents water reaching the skin, such as 
wax, paint, etc.; 

3. and that nothing which nullifies the ablution (such as bleeding) is 
emitted during it. 


14 


1 ON ESTABLISHING THE PRAYER '* 


1. the emission of seminal fluid to one’s outer body if it 
separates from its point of origin through desire; 

2. the disappearance of the head of the penis, or its length 
from one that is severed, in one of one of the two passages 
[i.e. che vagina and anus]” of a living human being [even 
without ejaculation]; 

3, ejaculation of seminal fluid through intercourse with a 
dead woman or an animal; 

4, finding a fine watery fluid [on one’s body or clothing that 
one believes to be seminal fluid] after sleeping;** 

5. finding wetness [on one’s body or clothing] that one 
believes to be seminal fluid after regaining consciousness 
from intoxication or fainting; 

6, and [after purity (thr) from] menses or lochia. 


LAS SBF yoaly eoybs 
The purification from the greater ritual impurity is by 


[performing] the purificatory bath or dry ablution [if the 
conditions for its validity are met]. 





3 Anal intercourse is unlawful by the consensus of the scholars and 
considered an enormity by some scholars as the Prophet # has cursed the one 
who commits ie, as in the hadith narrated by Ibn Majah and Ahmad, ‘Allah 
will not look at man who has intercourse with his wife through the anus,’ and 
the hadith narrated by Abit Dawud, ‘Accursed is the one who approaches his 
wife through her anus.’ 

» A purificatory bath is not required because of the emission of pre-ejaculate 
(madby)—a thin white fluid that is emitted when one is aroused and noe 
during che climax, and which is not emitted by way of effusion and nor does 
one sense its emission. 

‘Five acts are unlawful for someone in a state of greater ritual impurity: 


1. the prayer, even a part of it, such as the proscration for recitation 
(sajdah al-tilawah); 

2. touching the mushaf. 

3. circumambulating (fawf) the Kaaba; 

4, reciting the Qur'an, even if it is less chan a full verse, if it is recited 
with the intention of recitation of the Qur’an. Thus if one was to 
recite al-Fatibab [or the last three chapters of the Qur’an with the 
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The obligatory acts of the purificatory bath (ghusl) 
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The obligatory acts of the purificatory bath are three: 


1. rinsing the mouth; 

2. sniffing water up one’s nose [up to the soft part of the 
nose]; 

3. and washing the entire body. 


THE OBLIGATORY ACTS OF DRY ABLUTION (TAYAMMUM) 
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The obligatory acts of dry ablution are: 


1. the intention;* 

2. wiping one’s face; 

3. and [wiping] forearms with soil or that which is classified 
as such, such as stones, sand and the like,>* with all of 
one’s hand or most of it, with two strikes or by chat which 
is a substitute for them. 


intention of protection], or other verses that bear the meaning 
of supplication, and one did not intend the recitation of the 
Qur'an, then that is permissible. ‘Abidin, ‘Ala’ al-Din. al-Hadiyyah 
al'Ala’iyyab. 6th edn. Damascus: Maktabah al-Imam al-Awza't, 
1426/2005, 44; 
5. and entering a mosque. 
* The intention isa condition for the validity of dry ablucion, as opposed to 
wet ablution and the purificatory 
bath); i is wich his words, ‘I have intended the dry ablution for the prayer to 
be permissible for me to perform ((stibabah)? 
% These substances include soil, sand, lime, antimony, sulphur, concrete and 
all types of stones. al-Tahtawi, Ahmad. Hashiyah al-Tabtawi, 64, 
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‘THE CONDITIONS FOR THE VALIDITY OF DRY ABLUTION 
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The condition for its validity is the presence of an excuse that 





permits it, such as: 


1. one being remote from water by the distance of a mile [i.e. 
half an hour or more if walking], even within a city; 

2, [extreme] cold from which one fears loss [of life for limb] 
or illness; 

3. fear of an enemy or thirst; 
the need [for water] to make dough, not to cook broth;” 

5. lack of an instrument [to extract water, ie. such as a 
bucket and a rope]; 

6. and fear of missing the funeral or Eid prayer. 


Fear of missing the Friday prayer and one of the five daily 
prayers is not a legitimate excuse permitting dry ablution.* 








» In the printed edition it reads 3 Ich (che need [for water] to 
make dough and cook other than soup)’, which after cross-referencing against 
the manuscript is realised to be a typographical error. 

3 Furcher legitimate excuses include: 


1. fear of deterioration in illness or prolonging the recovery, such as 
someone with fever or suffering diarrhoea; 

2. extreme cold climate whereby one fears loss of limb or illness; 

3. and fear of missing the Jandzah or Eid prayer if one went off to 
perform ablution. As for fear of missing the daily prescribed prayer 
if one had co perform ablution or ghusl, then it is not a valid reason 
to perform tayummum. ‘However, al-Halabi said, “It is more prudent 
to perform rayammum and pray with it and then later repeat it [ie. 
the prayer after performing ablution or ghus!].” 

Ibid. 64, 
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SUPPLEMENT: SUNNAHS OF ABLUTION, THE PURIFICATORY 
BATH AND TAYAMMUM 

Sunnahs of ablution 

The following are sunnahs of ablution: 


1. [beginning with] the name of Allah (tasmtyah);° 
2. [beginning with] the intention; 
3. washing the hands to the wrists at the beginning; 





* The invocation: 


ea FDA 
‘In the name of Allah, the All-Merciful, the Compassionate.” 
Bismillabi r-rabmani r-rabim. 
or: 


poly baud. cela 
Bismillah -‘azim, wal-hamdu lilahi ‘ala dini LIslam. 


‘In the name of Allah, the Exalted. All praise is due to 
Allah for the religion of Islam.’ 
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4, brushing the teeth using a cooth-stick (siwak);*° 
. rinsing the mouth thrice, even with a single scoop of 


w 


water; 
. rinsing the nose with three separate scoops of water;* 
combing one’s thick beard with one’s fingers (takblil); 
. [combing in between] the fingers; 
). washing [the limbs] thrice; 
10. wiping the entire head once; 
11. wiping the ears; 
12. passing one’s hand over the limbs as one washes them; 
13.washing them uninterruptedly; 
14. [observing the recommended] order; 
15.beginning [the washing] wich the right limbs, the tips of 
the fingers/toes and front of the head [when wiping the 


head]; 
16.and wiping the nape, not the throat.” 


wo onn 


‘© [fone is unable to use the tooth-stick or itis unavailable, then one may use 
atoothbrush or one’s thumb and index finger to brush the teeth horizontally, 
beginning by brushing the top right teeth, followed by che bottom right teeth 
with the thumb and then brushing the top left teeth and then finally the 
bottom left teech with che index finger. 

4 Moreover, it is sunnah for one to rinse the mouth rigorously (mubdlaghab) 
so that water reaches the top of the throat, unless one is fasting, in which case 
it is disliked, as it exposes the fast to the risk of becoming nullified. 

In other words, in relation to the washing of the limbs, one washes the 
limbs as per the order they are mentioned in the Qur'an. 

© There are certain other actions which are considered to be part of the 
etiquette (adab) of ablution; these are the following: 


1. wiping the nape, not the throat [alchough some say it is a sunnah, as, 
the main text says]; 

2. facing the giblah during its performance; 

3. inserting one's little finger in one’s ear canals {when wiping the ears 
after having wiped the head]; 

4. performing it before the commencement of the prayer time for 

someone who is not legally exempt (ma‘dhir); 

Not using too little water (such that it becomes similar to wiping); 

that one’s intencion accompanies all of the actions; 

performing che ablution in a clean place; 

guarding one’s clothing from splashes of used water; 


OrNan 
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The following are sunnah in the purificatory bath also: 


1. {beginning with] the name of Allah (tasmiyah); 

2. [beginning with] the intention; 

3. washing the hands, and any filth if it is on one’s body by 
itself; 

4. followed by [performing] the ablution like the ablution 
for prayer; 

5. then one pours water over one’s body thrice, beginning by 
pouring the water over one’s head, then one’s shoulders: 
the right followed by the left; 

6. and finally one passes one’s hands over one’s body [as one 
washes]. 


Sunnahs of dry ablution 
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9. not seeking assistance from anyone else in washing and wiping * 
for pouring water or asking someone to extract and bring wath 
then here is absolutely no offence therein, even if it is by his reques 

10. that one drinks the remainder of the ablution water standing #" 
facing the qiblah, as one does when drinking zamzam waters 

11. passing the left-hand over the feet when washing them; _ the 

12. and werting the limbs that are washed during ablution * 
beginning of the ablution with water in winter, similar ©° 
them. 

‘Abidin, ‘ALY al-Din. al-Hadiyyah al‘ Ala’iyyah, 27. 
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The following are sunnah in dry ablution: 


1. [beginning with] the name of Allah (tasmiyah); 

2. [observing the recommended] order [between wiping the 
limbs];** 

3. [to wipe] uninterruptedly; 

4, moving the hands forward and pulling them backwards 
after placing them on the earch; 

5, spreading the fingers [when striking the earth]; 

6. and shaking [the dust off] them [i.e. the hands]. 


PURIFICATION FROM FILTH 
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Purification from filth [entails]: purification of one’s body, 
clothing and place on which one prays from preventative filth. 
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Physical impurity is of two types: heavy and light. The heavy is 
like: 


* flowing blood; 

© the carcass of every animal having flowing blood; 

¢ the urine of that [animal] whose flesh is not [lawful to be] 
consumed and the like; 

© the saliva of predatory animals; 

* and the excrement of chickens, ducks and geese. 


* In other words, one wipes the face and then the arms 
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The light is like: the urine of a horse and that [animal] whose 
flesh is [lawful to be] consumed, and the excrement of a bird 
that is not [lawful to be] consumed. 
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The preventative [amount] of the heavy filth is what exceeds the 
size of a dirham,’ and [the preventative amount] of the light 
filth is what reaches a quarter of the clothing or the body. 
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Anything defiled by filth visible to the eye, such as blood, is 
purified by the removal of its body, even if it is with a single 
wash, according to the correct position; and the remainder of 
any trace difficult to remove is of no consequence. [Filth] thar 
is not visible to the eye [is removed] by washing it thrice, and 
rinsing it each time. 
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Filth is removed with water and with every pure cleansing 
liquid, such as vinegar, rosewater and the like. 





“5 This amounts approximately to the size of a fifty pence coin. 
“© In other words, this refers to the item of clothing or limb which is stained 
by the filth. 
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COVBRING ONE’S NAKEDNESS (‘awraH) 
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Covering one’s nakedness (‘awrah)* is to cover it with something 
that does not reveal what is under it, even if it is with mud or 

silk. 
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The nakedness of a man is from below his navel to [just] under 
his knee.** A slave woman needs to cover—in addition [to what a 
man must cover]—her stomach, back and sides. A free woman is 
considered an ‘awrab entirely [meaning she needs to be covered] 
wich the exception of her face, palms and feet. 
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The preventative area is the exposure of a quarter of a limb from 
it[ie. the ‘awrah].® If the exposure is dispersed [over more than 
one limb across the area of nakedness] and reaches the extent 








“ This refers to the region of the body that needs to be covered in and out of 
prayer, except becween a husband and wife. 

“ This is the bare minimum that needs to be covered for his prayer to be 
valid, but the etiquette of the prayer demands that he cover the rest of the 
body with presentable clothing. 

* In other words, if a quarter of a limb from the area which is considered 
nakedness is uncovered during the prayer, che prayer is invalidated. If it is 
uncovered before the commencement of the prayer, without it being rectified 


before che commencement, chen it prevents the validity of the prayer from the 
onset, 
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of the smallest limb exposed, it prevents [the validity of the 
prayer], otherwise [the validity is] not [effected]. 
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FACING THE QIBLAH.®° 


This entails turning towards it. For the one actually beholding 
ir, {‘facing’] it entails [rurning face-to-face with the Kaaba] itself: 
and for anyone else, it entails [turning towards] its direction 
[with one’s chest, with a forty-five degree margin for error on 
either side].* Whoever is uncertain about it must endeavour to 
estimate [as best they can in the circumstances] and pray [based 
on such an estimation]; and he is not obliged to repeat it. 


PRAYER TIMES 
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1. The time for the dawn (subh) prayer is from the rise of the 
true dawn until just before sunrise.** 











® The obligation to face the qiblah is lifted from a sick person who is unable 
to face it due to weakness. 

* A, Dahlin & M. H. Burhani. A Believer's Guide to Prayer. Ist edn. England: 
Heritage press, 2014, 92. 

* In other words, if after che prayer he realises thac he faced the wrong 
direction, he is not obliged to repeat that prayer. 

* The commencement of the prayer time is a condition for the validity of the 
prayer. Hence it is invalid to perform it beforehand, and it is impermissible to 
delay it until afterwards (except in the case of the prayers combined in ‘Arafah 
and Muzdalifah, where one combines the prayers). 
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2. For the noon prayer (zubr), it is from zawal until the 
shadow of anything becomes twice its length or the same 
length as it, excluding the shadow at the time when the 
sun is at its zenith (istiwa’). 

3. For the late noon prayer (‘asr), it is from it [i.e. the end of 
the noon prayer time] until sunset. 

4. For the sunset prayer (magbrib), ic is from it [i.e. sunset} 
until the disappearance of the twilight. 

5. For the nightfall prayer (‘isha’) and the witr prayer, it is 
from it [ie. the ewilighe] until the rising of dawn. 


The witr prayer is not to be performed before the nightfall 
prayer due to the compulsory order [between the two prayers]. 
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Two obligatory prayers cannot be combined at a given time due 
toan excuse, except in ‘Arafah for the pilgrims, on the condition 
of the supreme imam [leading them, and [that they are in a 
state of] ibrdm. [In such a case], the noon and the late noon 
prayers are combined as an early combination; and the sunset 
and nightfall prayers are combined in Muzdalifah as a delayed 
combination. The sunset prayer is invalid [if performed] en 
Toute to Muzdalifah. 
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THE INTENTION: 


The intention is the heart’s resolve" to perform the prayer 
without any incompatible gap between it and the initiatory 
invocation (tahrimah) 5 
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The condition [for the validity of the intention in an obligatory 
prayer] is chat one intuitively knows what prayer one is to be per- 
formed. Yet it is sufficient to have an unconditional intention 
for supererogatory prayers. One must specify it [ie. the inten- 
tion] for the obligatory and necessary prayers. Ifone intends the 
obligatory prayer of the time [with such generality], it is valid, 
unless it is the Friday prayer [which requires such specificness]. 
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The one following [the imam ina congregational prayer] makes 
the intention to follow [the imam] also. 


a 


Sg. 


byhectauyits 
The intention to lead the prayer is not a condition [for the 
validity of leading men in prayer]. 





“4 The verbal articulation of the intention is not conditional for che validity 
of the prayer; rather, it is not even a sunnah of the Prophet a, but merely 
the sunnah and preference of some shaykhs within the Hanafi school. 
Furthermore, it may be said in any language, al-Tahrawi, Ahmad. Hashiyab 
al-Tahtaui, 120. a har 
Literally, ‘che prohibitive invocation’. It is so called as it renders certain 
actions unlawful, such as eating, drinking, talking, etc. chat were lawful before 
the prayer. 

55 ‘That is for men to follow someone as their group prayer leader (imam), as 
opposed to women, for it is conditional for the validity of their following an 
imam that he intends to lead them in prayer. 
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‘THE TAHRIMAH 


The tabrimah is the initiation of the prayer with any invocatory 
formula, purely for the sake of Allah Most High, as long as itis a 
complete sentence, on the condition thar it is verbally expressed, 
done while standing, and the intention is not postponed after it. 
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STANDING 


Itis to stand for the duration of reading the obligatory recitation 
for whoever has the ability to do so and [the ability] to perform 
the bowing and prostration.”’ That is in the obligatory and 
necessary prayers, not the supererogatory prayer. 


St IG eT oe GEASS Diced 5 a G3 tetas 
Jo od volte tee ge ey 
SAG Baal S158 Be toh SETS. Ja 





5” Whoever is unable to stand is exempt from standing and may pray sitting 
(albeit they must stand for the opening takbirah and some of the opening 
recitation, if able); and if unable to pray sitting, one may pray by motioning 
with the head while sitting—in any position comfortable for one, even on a 
chair—such that the prostration is lower than the bowing. If one is unable to 
sit, even by reclining, chen one may pray lying on one’s back, motioning with 
the head. 

S The necessary prayers include the witr, the two Eid prayers, the prayer one 
has vowed to perform, the make-up of an invalidated supererogatory prayer 
(naff) and the two-cyeled prayer after a tawaf. 
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RECITATION 


It is to recite a single verse, even if short,” in [any] two cycles 
of an obligatory prayer and in all [cycles] of the witr and 
supererogatory prayers. Nothing particular of the Qur’an must 
be read for the prayer to be valid. 


Lin Bi 513 by tality 


The one following [an imam in a congregational prayer] does 
not recite; if he does recite, it is prohibitively disliked. 


5 eich Lite 2 pl Ball 2535 





BOWING 


Bowing is to bend the back [forward] such that one’s fingers 
reach one’s knees. 


iby. ye 26h ES I5 egpathls gh eb bh SoG 
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PROSTRATION 


Prostration is to place one’s forehead, hands, knees and one of 
the tips of the toes of both of one’s feet on the floor, on the 
condition that the place of the forehead is not raised above the 
place of the feet by more than half.an arm’s span. 


GS ASSN oF 55 955 bs caf BB jhe 2S lly 





® Bven if it is short, such as His Most High’s words, He did not beget (lam yalid) 
(Qur’an 112:3). 
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HE FINAL SITTING 


‘The final sitting is for the duration of the tashahbud [even 
without actually reciting the latter}, on the condition that it is 
after the completion of all the integrals. 
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SUPPLEMENT: NECESSARY ACTS OF THE PRAYER (WAJIBAT) 


It [ie. the wajib] is that [act] whose omission does not invalidate 
the prayer. Nonetheless, unintentionally forgetting to perform 
it makes it necessary for one to perform the prostration for 
forgetfulness (sajdah al-sabw).© Moreover, deliberately omitting 
to perform it makes it necessary for one to repeat the prayer as 
long as the [prayer] time remains, otherwise one is sinful. 


© Its manner of performance: after the recitation of the tashabhud in the final 
sitting, one offers a single saldm on one’s right followed by two prostrations 
(with a takbir upon each movement). Then one returns to the sitting position 
and recites the tashahbud once again followed by the Ibrabimiyyab prayer; one 
then supplicates and offers both salams on the right and left respectively. 

“ Tfone omits them deliberately, the prayer is prohibitively disliked (maknah 
tabrimi), though valid. 

___Isuch a case the prostration for forgetfulness is not requited, but it is 
instead necessary (wdjib) for one to repeat the prayer (even if the prayer time 
has elapsed), ‘Abidin, ‘Ali’ al-Din. al-Hadiyyab al-'Alé’tyyab, 124. 
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They are [the following acts]: 


1. the initiatory invocation (tabrimab) with the wording of 
takbir (i.e. with the words Alléhu akbar]; 

2. reciting al-Fatihah; 

adding a short sitrab [to al-Fatihah], or three short verses 

for a longer verse equivalent to them in length], in [the 

. first two cycles of] the obligatory prayer and in all the 
cycles of a nafl and witr prayer; 

4. reciting al-Fatihah Specifically in the first two cycles of 
the obligatory Prayer; 

5. reciting al-Patihah before the [additional] sarah; 

6. placing the hard part of the nose along with the forehead 
fon the floor] during the prostration; 


to remain motionless during the integrals; 
. the first sitting; 
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9. reciting the tashabbud in it fie. the first sitting], according 
to the correct opinion; 


10.reciting it [ie. the tashabbud] in the last sitting; 


11.standing up for the third cycle without delay after the 
tashahhud; 


12,[exiting the prayer with] the wording of ‘peace’ (al-salam), 
without [the words] ‘upon you’ (‘alaykum); 
13.the supplication (qundt) of the witr prayer.® 


@ ‘The tashabbud is the following invocation: 


pt duty Lila a SG 
NSH Ghee stots Jeg 
ibat. Avsalamu ‘alayka ayyuba 
nnabiyyse we rabmatu llzbi wa barakatub. As-salamu ‘alaynd wa ‘ala ‘ibddi Nabi 
ssalibin. Asthadu anla ilaba illala labu wa asbhadu anna 
Mubammadar, ‘abduhu wa rasillub, 
‘all greetings of reverence are due to Allah and likewise are prayers and 
good words. Peace be upon you, O Prophet, and the mercy of Allah and 
His blessings. Peace be upon us and upon Allah’s righteous slaves. 
Testify thar there is no god except Allah, and I testify that 
Muhammad is His servant and messenger’ 
© The sunnah supplication of the qunat is the following: 








Attabiyyatu lillahi was-salawate wa t 








Allahumma, ind nasta'inuka wa nastabdika wa nastaghfiruka wa natiibu ilayka 
wa nu'minu bika wa natawakkalu ‘alayka wa nuthni ‘alayka |-khayr kullab, 
Nashkaruka wa la nakfiruka wa nakhla‘n wa natruku man yafiveruka. Allabumma 
tyke na‘buda wa laka nusalli wa nasjuda we ilayka nas‘d wa nabfidu, narjia 
Tabmataka wa nakhsha‘adhdbaka, inna ‘adhabaka |-jidda bi I-kuffar mulbiq. Wa 
sall-Allabu ‘ala sayyidina Muhammadin wa ‘aladlibi wa sabbibi wa sallam. 

‘O Allah, verily we seek Your assistance, Your guidance and forgiveness 
from You, and we repent to You and believe in You. We place our trust 
in You, and we praise You with all good. We thank You, and we are not 
Ungrateful to You. We forsake and shun those who are insolent to You. O 
Allah, it is You we worship, and to You we pray and prostrate, and to You 
that we strive and hasten to worship. We hope for Your mercy and fear 
Your punishment. Indeed, Your rightful punishment will befall che 
disbelievers. May Allah bless our master Muhammad and his 
family and Companions, and give them peace.’ 
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14. its takbir, 

1S.the [additional] takbirs for the two Eid prayers; 

16.the takbir for the bowing in the second cycle of the two 
Eid prayers; 

17. for an imam to recite out loud in the [following prayers]: 
dawn, [the first two cycles of the] sunset and nightfall 
prayers, the Friday, the ewo Eid and the tardwih prayers, 
and the witr prayer in Ramadan;® 

18.and an imam and the one praying alone to recite quietly 
in the [following prayers]: zubr, ‘asr and what is after the 
first two cycles of the magbrib and the ‘isha’ prayers, and 
the supererogatory prayer during the day. 


The one praying alone has the option [to recite out loud 
or quietly] in those prayers which are read out loud, as does 
someone performing supererogatory prayer during the night. 





If out of necessity, or if one has not memorised the recommended 
supplication, one can suffice oneself with the following words: 


QB leah gy yb lg jb apt 





Allaburmaghfirlt Allabumma-ghfirlt Allaburma-ghfirh, 
“O Allah, forgive me. O Allah, forgive me. 
O Allah, forgive me, 


or one can say: 





‘O my Lord, O my Lord, O my Lord.’ 


In other words, this is the uttering of the takbir before the qunat of the witr 
prayer. 

6S ‘The least amount for inaudibility in recitation is chat one can hear one's 
own recitation and one or two men in the congregation close to one; and the 
least amount required for audibility is chat one recites such that others who 
are not close to one, such as those in the first row, can hear one.’ Ibn ‘Abidin, 
Muhammad Amin. Hashiyah Ibn ‘Abidin. 2nd edn. Beirut: [hya’ al-Turath al- 
‘Arabi, 1407/1987, 1:359. 
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fone omits a sunnah deliberately, it is slightly disliked (makrith tanzih). If 
one omits it forgecfully, a prostration for forgetfulness is not incumbent upon 
one, even though it is sunnah to repeat the prayer whereby it is void of any 
offence (if icis still within the prayer time); if the prayer time has expired, then 
itis merely recommended to repeat it. 
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They are [the following]: 

















1. Raising the hands for the initiatory invocation (tabrimah) 
parallel to che ears, in the case of aman or a slave woman, 
and parallel co the shoulders in the case ofa free woman.” 

2. Spreading the fingers apart. 





® A woman's prayer differs from thar of a man's in the following ways: 


* she raises her hands parallel co her shoulders, and she does not 

remove her hands from her sleeves; 

she places one palm over the other under her breasts; 

she only inclines minimally in the bowing and she does not grab 

hold of her knees, nor does she spread her fingers therein, buc 

instead joins them, and she places her hands on her knees, and she 
bends her knees; 

she huddles in her bowing and prostration; 

she rests her forearms on the floor during the prostration; 

* she sits in the tawarruk position in tashahbud; the tawarruk position is 
where a lady rests her posterior on the ground, rather than the foot, 
while keeping the right chigh over the left, and with the left foot 
coming out from under the right leg; 

* if something unexpectedly befalls her during the prayer, she claps 
and does not say the tasbih out loud; 

+ she does not lead men in prayer; and itis disliked for women to pray 
in cheir own congregation. But if they do, their lady prayer-leader 
stands in the middle of the row, and not in front of the congregation; 

= and. she does not raise her voice when reciting in chose prayers 
that may be read audibly by men. Ibn ‘Abidin, Muhammad Amin. 
Hashiyab Ibn ‘Abidin, 339. 
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# ON ESTABLISHING THE PRAYER F 


The follower’s initiatory invocation (ibram) being simul- 
taneous with the initiatory invocation of his imam, 


| Fora man to place his right hand over his left under his 


naval, forming a circle with his ring finger and thumb 
on the wrist; and for a woman to place her hands on her 
chest [under her breasts] without forming a circle. 


. The extolment (thand’). 


The invocation for taking refuge (ta‘awwudh) [in Allah 
from Satan] for the purpose of recitation.” 

The tasmiyah at the beginning of every cycle. 

The ta’min.” 

The tabmid.” 


10.To recite them [i.e. the thand’, ta‘awwudh, tasmiyah, ta’min 


and the tabmid] quietly. 


11.Straightening one’s posture at the tabrimah without tilting 


the head forward [i.e. the head is in line with the body]. 


12.For an imam to recite out loud the takbir and the tasmi*.” 


® The supplication for the extolment (thana’) is: 





5 BIE Ss 5 Bt 35 15 pel Sas 
Subbanaba Lahumma wa bi hamdika wa tabaralea-smuba, wa ta‘ala 
jadduka, wa la ilaha ghayruk. 


‘Glory be to You, O Allah, together with Your praise, and blessed is Your 


name and exalted is Your might. There is no god other than You.’ 


© These are the words: 


gibi s, ay def 
A‘ iidbu billahi mina sh-shaytani r-rajim. 
‘I take refuge in Allah from the accursed Satan.” 





® In other words, one says, ‘Amin,’ immediately upon completing the reading 
of al-Fatihah. 


™ Th 


¢ invocation: 
Aad 5G AN 
Allabumma Rabband wa laka Lhamd. 
‘O Allah, our Lord, and to You is all praise due.’ 


” The invocation: 





Sami‘allabu liman bamidab. 
‘Allah hears the one who praises Him.’ 
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13.Spacing che feet apart the distance of four toes during 
the standing position. 

14. That the sarah added to al-Fatihah is from the Tiwal al- 
mufassal in the fajr and zuhr prayers; and from its Awsat 
in the ‘asr and ‘isha’ prayers; and from its Qisdr in the 
maghrib prayer if he is resident;”* and whichever chapter 
he wishes if he is a traveller. 

15.Prolonging the first cycle in the fajr prayer only. 

16. The takbirs for transfer of movements [during the prayer]. 

17. The invocation for glorification of Allah (tasbih) during 
the bowing thrice.” 

18.Holding the knees with one’s hands and keeping the 
fingers spread open. A woman, however, does not keep 
them spread open. 

19.Keeping one’s legs erect, straightening one’s back and 
positioning one’s head in line with one’s back. 

20.To stand after it [i.e. the bowing] motionless.’$ 

21.Placing the knees, followed by the hands, followed by the 
face for the prostration; and the reverse for getting up 
[from prostration]. 

22.For the prostration to be [performed] between his palms. 

23.The tasbih during it [i.e. the prostration] thrice. 

24.A man’s stretching out [as much as possible] his stomach 
away from his thighs, his elbows from his sides, and his 





73 “It has been said that according to the majority the Mufissal begins from 
Sirah al-Hujarat; and it has been said [it begins] from Sirah Muhammad #, 
or from [Sarah] al-Fath, or Qaf. The Tival is therefore from its beginning till 
[Sarah] al-Burdj; and ics Awsaris from it till Lam yakun (i.e. Sarah al-Bayyinah]; 
and its Qisdr is from it dill the end of it [ie the Qur’an].’ al-Tahtawi, Ahmad. 
Hashiyah al-Tabtawi, 144. 

™ The invocation: 


Subbana Rabbiya ‘Azim, 
‘Glory be to my Lord, the Exalted.’ 


*S In other words, for the duration it takes to recite a tasbtbah (the phrase 
‘Subhanallab’). 
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forearms from the floor. A woman huddles {as much as 
possible] and tucks her tummy into her thighs. 

25.The sitting between the two prostrations in the posture 
of the tashahbud. 

26.For a man to sit on his left foot and raise the right foot 
{on the toes]. 

77,[At the point of the testimony in the tashahbud], pointing 
with the index finger [of the right-hand], according to 
the correct opinion, raising it at the point of negation 
(la) and placing it back down at the point of affirmation 
(illa). 

28.Reciting al-Fatihah [in the remaining cycle/s] after the 
first two cycles. 

29 Invoking prayers on the Prophet % in the final sitting.” 

30.Supplicating with words that resemble the Qur’an and 
Sunnah.” 





Muhammadin, kamd sallayta ‘ala sayyidina Iorabima wa ‘ala ali sayyidina 
Ibrahim(a). Wa barik ‘ald sayyidina Mubammadin wa ‘ala ali sayyidina 
Muhammadin kama barakta ‘ala sayyidina Ibrabima wa ‘ala ali sayyidina 
Ibrabim(a), fi -‘dlamina innaka hamidu m-majid. 

‘O Allah, send Your benedictions upon our master Muhammad 
and the family of our master Muhammad just as You sent Your 
benedictions upon our master Ibrahim and the family of our master 
Ibrahim. Bless our master Muhammad and the family of our master 
Muhammad just as You blessed our master Ibrahim and the family 
of our master Ibrahim within all of the worlds. 

Verily, You are praised, glorified.’ 


7’ Such as the following supplication: 






aD) 
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31.Turning to the right [and looking at the top of the 
tight shoulder], followed by turning to the less with the 
[offering of the] two greetings of peace (salam). 

32.Ensuring that the second [salam] is [pronounced in] a 
lower voice than the first. 

33.Its [ie. the salam of the follower] being simultaneous with 
the salam of the imam. 

34.Beginning [the salam] with the right [side]. 

35.The latecomer waiting for the imam to finish [the prayer]. 


WHAT INVALIDATES THE PRAYER 
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Rabbana atind fiddunya hasanatan wa fi Lakhirati hasanatan 
wa qin ‘adhaba n-nar. Rabbi gh-firli wa li-walidayya, Rabbi r-hamhuma 
kama rabbayani saghira, 

‘Our Lord, give us good in this world and in the Hereafter, and 
guard us against the torment of Hellfire. My Lord, forgive me and my 
Parents. My Lord, have mercy on chem, as they raised me 
when I was young,’ 


” These are the words: 
ANS 5 oe pet 
Assalam ‘alaykum wa rabmatu-llah, 
“Peace be upon you and Allah’s mercy, 
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The prayer is invalidated by [the following]:” 


® Moreover, there are actions that do not invalidate the prayer but which 


are nevertheless disliked (makrih), the prohibitively disliked (maknih tahrim) 
of which necessitate the repetition of the prayer (even if che prayer time has 
expired). Some of the common disliked actions include the following: 


° 


fidgeting with one’s clothing or body without a legally-justified 
motive; 

turning one’s face with the neck (not the torso, which would nullify 
a prayer); 

for a man to rest his arms on the floor when prostrating (as opposed 
to the case of a woman); 

praying with one’s sleeves or trousers (literally, hem) folded; 
rerurning a greeting by gesturing with one’s hand or nodding; 
reciting the Qur'an in other than the standing position, such as 
completing the recitation during the bowing position, and to recite 
the invocations that are legislated during the movement of positions 
after the completion of such movement; 

extending the second cycle of the prayer over the first by three verses 
or more in all prayers; 

repeating the same sirah of the Qur’an in a single cycle of the 
obligatory prayer, or repeating it in two cycles without a necessity 
(such as forgetting or one having not memorised other than it); 
turning one’s fingers and toes away from the qiblah, whether in the 
proscration or other than it; 

closing one’s eyes without a necessity or benefit, such as fear of 
lacking humility, in which case ic is preferable; 

Prostrating merely on one’s forehead without an excuse for not 
Prostrating on the nose as well; 

Praying on a public road, in a public bath, toilet, bathroom, syna- 
Sogue or church, someone else’s property without his consent, pray- 
ing close to impurity; 

it being prohibitively disliked to pray when one is struggling to 
Suppress oneself from urination, defecation or passing wind, unless 
One fears the prayer time expiring, as opposed to fear of missing the 
Congregation. If such an urge of nature occurs during the prayer and 
itdistracts one, then one discontinues the prayer if one does not fear 
the prayer time expiring; if, however, one completes the prayer in this 
state, then one is sinful; 
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a 


excessive action, which is for an onlooker to consider that 

one is not in prayer; 

2. uttering a word, even if meaningless, forgetfully or 
mistakenly; 

3. supplicating with words 
speech;*! ; 

4. saying the words of salam with the intention of greeting; 

5. responding to it [ie. che greeting ‘al-salam ‘alaykum’) with 
the tongue or by shaking hands; 

6. turning one’s chest away from the qiblah;” 

7. eating something from the outside of one’s mouth, even 


that resemble/ [normal] human 


if it is minuscule; 

8. eating that which is in between one’s teeth that is the size 
of a chickpea; 

9. drinking [even a drop of water]; 

10.clearing one’s throat by coughing without a legitimate 
excuse;*? 


praying with an excusable amount of impurity on one’s body or 
clothing [without a valid excuse for not removing it}; 
© and praying in che presence of food that one craves for, and likewise 
drink (such as tea), and in front of anything that distracts one and 
inhibits one’s concentration and humility. ‘Abidin, ‘Ala’ al-Din. al- 
Hadiyyah al-'Al2’pyyah, 90-94. 
® ‘The most correct opinion regarding what constitutes excessive action that 
nullifies prayer is what would give an onlooker from a distance certainty that 
the one doing thar action is not in prayer; however, many scholars adopted 
the opinion that excessive movement which nullifies the prayer is three 
consecutive movements, as there is reasonable surety that an onlooker from 
a distance would chink such a person is not in prayer. ‘Abidin, Ahmad ibn 
‘Abd al-Ghani. Minah dhi aljaldl ft ishah ‘ilm al-bal. 1st edn. Damascus: Dar al- 
Basha’ir, 1419/1999, 205-206. 
* For example, asking Allah for a wife or wealth, as opposed to asking Allah 
for guidance or forgiveness for one’s sins. It is sunnah to recite Prophetic 
supplications like the one above. As for reciting supplications in other than 
Arabic, then it is most probably prohibitively disliked [even in non-obligatory 
prayers]. Ibn ‘Abidin, Muhammad Amin. Hashiyab Ibn ‘Abidin, 1:350. 
® As for merely turning the head and not the chest, it is prohibitively disliked, 
bur nevertheless does not nullify the prayer. 
™ Legitimate excuses include when one is compelled to cough or phlegm 
prevents one reciting, to improve one’s voice or to guide one’s imam from his 
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11. raising one’s voice in crying due to pain or a calamity; 

12.responding to someone sneezing [with the words ‘may 
Allah have mercy on you’); 

13.to recite something one has not memorised from the 
mushaf, 

14.performing an integral, or the possibility of it,* with 
one’s nakedness (‘awrah) exposed, or with a preventative 
{amount of] filth [on one’s body or clothing]; 

15.and the follower [of an imam] preceding [che imam] in 
an integral, in which his imam’s performance did not 
coincide with his. 


OOO 





mistake or to alert others that one is in prayer al-Tahtawi, Ahmad. Hashiyab 
al-Tabtdwi, 178. 


™ In other words, the duration it takes to recite three tasbihabs. 
For instance, if he was to perform the bowing and raises his head before 
the imam and does not repeat it with or after him. 
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ON GIVING ZAKAH 
osteo. 


ITS DEFINITION 
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Ic is to pay it co its eligible recipients accompanied by the 
intention for it.” 


THE CONDITIONS FOR ITS OBLIGATION 
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*€ The linguistic meaning of ‘zakat’ is ‘purity and growth’. Allah Most High 
called che obligatory alms ‘zakar’ because it purifies one and causes one’s 
wealth to grow. He Most High said, Take from their wealth alms, [thereby] 
purifying and cleansing them [Qur’an 9:104]. The legal definition of zakat is: the 
transfer of possession of a certain portion of one’s wealth, from a certain type 
of wealth, co a certain type of person, all for Allah Most High’s sake. 

” The intention is a condition for the validity of the zakat payment. Ic either 
must coincide with the payment of zakat to a poor person or to the agent of 
the person paying the zakat (even if the agent does not intend zakat when 
giving it to the poor); or when setting the necessary amount aside, whether 
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The conditions for its obligation are: 


Islam; 

puberty; 

sanity; 

. and having possession of an annual nisab® char 
surplus of one’s basic needs.” 


eS Se 


is in 
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The nisab of gold is 20 mithgal [85 g], and of silver 200 dirhams 
(which is equivalent to 700 g], and of trade goods that which 
is equivalent to one of them [ie. the nisdb of gold or silver]. 


The necessary amount [that needs to be paid] is 2.5% [on the 
relevant aforementioned categories]. 





in fact (haqiqab), as when one intends zakat at the point of giving it to a poor 
person; or legally-speaking (hyskm), as when one gives zakat to a poor person 
without the intention for zakat, but then later intends zakat after paying, 
whilst the wealth is still present in the poor person’s possession (je. he has 
neither spent nor disposed of it). 

Itis not conditional for the validicy of zakat payment for the poor person 
to know that it is zakat. For example, if one was to say to a poor person, ‘Take 
this as a gift or a loan,’ but one intended in one’s heart to give zakar, it will 
validly account for zakat, as consideration is given to the intention of the 
one paying. 
™ Puberty is eicher by age, which is that he or she reaches fifteen lunar yeats, 
or by a wet dream (after the age of twelve for a boy or the age of nine for 
4 girl); additionally, in the case of a female, it occurs through the onset of 
menstruation (after the age of nine). 9 
” The nisab is the amount that the Lawgiver has stipulated for each type of 
wealth, such as silver, gold, trade goods and livestock. 
® These include the clothes that one requires; home furniture; a residential 
home; a car; books that are utilised for research and study, even if a person 
Snot a scholar, as long as they are not for trade; and equipment for one’s 
Sccupation, such as the tools of a carpenter or blacksmith, or equipment 
and machinery for factories. Zakat is only obligatory on the products 
manufactured by factories, Moreover, zakat is not obligatory on a nisab chat is 


not free from debts demanded by the creditors. 
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Eligible recipients for zakat 
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Its eligible recipients are [the following]: 


1. a poor person: he is someone who possesses less than a 
nisab (or its value], even if he is healthy and earning; 

2. adestituce: he is someone who possesses nothing; 

3. a person employed for [the collection and distribution 
of] zakat [even if they have wealth above the nisab];” 


4. a slave whose master has contracted with him to allow 


him to buy his freedom;** 


5. adebtor;* 


3 Such a person needs to beg for his food and for some clothing to wear, sohe 
is in this respect needier than a poor person. It is therefore permissible for the 
destitute to beg from people if he is unable to earn, as opposed to. poor person. 
% These are workers who have been employed and commissioned by 2 
Muslim state to collect, administer and distribute zakat, as opposed to charity 
organisations in non-Muslim and Muslim states that are voluntary and are 
not commissioned by the state, for these are considered merely agents of the 
zakat-payers and therefore ic is impermissible for them to take a percentage 
from the zakat; they may, however, charge the zakat-payers for their services. 
Shaykh Ahmad al-Hajji al-Kurdi, private correspondence with the translator, 
Ist May 2014. 

% In other words, this is a slave whose master has contracted with him to 
allow him to buy his freedom for an agreed sum of money. He is given zakat 
in order to buy his freedom; this is what is meant by His Most High’s words 
And those in slavery, according to the opinion of most scholars. 

% A debtor is someone who is under an obligation to pay off a debt and 
does not possess a nisah in excess of his debt. Paying zakat to someone of this 
nature is more preferable than paying to a poor person who is not in debt, 
because the debtor is deemed to have a greater need. 
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6. soldiers unable to join the official army [due to poverty]; 
7, and a wayfarer.”* 


It may be paid to all of them or to merely one category from 


them. 


Those ineligible to receive zakat 
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Ic may not be paid to: 


1. anon-Muslim subject of a Muslim state (dhimmi);” 

2. the following relations of the one paying zakat: his 
parents, offspring, slave, contracted slave, a slave to 
whom he has granted freedom after his death, and the 
slave woman bearing his child; 

3. one’s spouse; 

4, a [legally] wealthy person, or to his slave and child; 





% Note that whatever the interpretation of in the way of Allah, it is only valid 
to give them zakat if they are poor. 

°% What is meant here is a traveller who does not find during his journey mon- 
ey to deliver him back to his home, even if he has money at his home. He is only 
allowed to take that which suffices him to return back to his country, and no 
more, such that if he had with him enough to deliver him back to his country in 
terms of provision and transport, then zakat is not permissible for him to take. 
The abl al-dhimmab (non-Muslims living under Muslim rule and protection) 
may be given from the general Muslim treasury, by consensus, but not from 
the zakat treasury. 

® He is defined as someone possessing the nisab in surplus of his basic needs 
and debts. Wealth is of three types: 


(1) wealth that obligates one to pay zakat, which is that one possesses a 
nisdb of ‘accruing wealth’ (milk nami) that is in excess of one’s basic 
needs; 
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5. amember of Bani Hashim;” 

6. [fund] the building of a mosque; 

7, the shrouding of a deceased; 

8. or to purchase a slave for emancipation. 


SUPPLEMENT: POST-RAMADAN ALMS (s4D4QaH AL-FITR) 
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Sadaqah al-fitr is obligatory upon every Muslim poisesting the 
amount of nisab, even if it is non-accruing, in surplus of one’s 








(2) wealth that prohibits one from asking [for zakat], bur does not 
prohibit one from receiving [zakat, if given to one without asking]. 
This is when one possesses types of wealth in excess of one’s needs, 
[but] on which zakat is not obligatory, such as furniture and clothes; 
(3) and wealth that allows one to ask [for zakat], which is where one 
Possesses no wealth at all, even if one is a healthy young man, but who 
is unable to find work. Ghawji, Wahbi Sulayman. Arkdn al-Islam, 1st 
edn. Beiruc: Dar al-Basha’ir al-Islamiyyah, 1423/2002, 2:400. 
®» The Hanafis consider this category to comprise the progeny of ‘Ali, ‘Abbas, 
Ja‘far, ‘Aqil and al-Harith ibn ‘Abd al-Muttalib, who are all from the lineage 
of Hashim ibn ‘Abd Manaf. a 
Likewise it is invalid to give zakat for funding Islamic ee oe 
tadio channels, da‘wah centres, hospitals and schools (unless it is pac i 
Poor students and patients, who then can spend on food, accommodation ‘ 
textbooks, medicine and so forth), due to the lack of handing over Lean 
of zakar to a legible recipient. See Silqini, Ibrahim. al-Figh af Islami. 7 
Damacus: Jami‘ah Dimashq, n.d., 97. 
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needs,” [at the time of dawn on the day of Eid]. [It is a 
ens to discharge] for himself, [and on behalf of] his children 
ee Javes, not on behalf of his wife and his adult children. 
and S. hy 


CeHOO’? 


™' For instance, if he possessed an additional house or a plot ae meee 
Value is equivalent to the nisab, sadaqah al-fitr would be a acacesslontaiid 
Person, even ifa year does not pass with that amount in his posst 


iture 
isin surplus of his debts and basic needs (such as a house, caf, home furnitu 
and clothes). 
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ITS DEFINITION 
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Icis the abstention, during the day, from the two appetites—that 
of the stomach and the genitals—accompanied by the intention 
[to fast]. 


CONDITIONS FOR ITS VALIDITY 


40% 
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The conditions for its validity are: 


1. Islam; 
2. sanity; 


48 


* ON PASTING IN RAMADAN 


3, the intention from the night until al-dabwab al-kubra; 
4, and the absence of menstruation and lochia.' 
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Irs integral is: refraining from allowing anything of those things 
that would lead to the breaking [of the fast] to enter (whether 
intentionally or unintentionally) the stomach or that which 
bear the same ruling as it, such as the brain; and [refraining 
from] sexual intercourse, ejaculation through intercourse with a 
dead woman or an animal, or rubbing the penis on the stomach 
or in between the thighs [of one’s wife], kissing or touching— 
although [ejaculation does] nor [lead to the fast’s annulment if 
it is brought about] by looking, imagining [such pleasures] or 
awet dream. 
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Whoever breaks the fast through sexual intercourse or by eating 
something pleasurable [or something usually taken for nutrition 
or something similar, such as medicine], deliberately and not 


© This is the midway point between the beginning of dawn and sunset. 

" Thus it is noc valid from a woman during menstruation ot lochia; rather, 
itis necessary for her to abstain from fasting and to make it up later, even if 
these should occur whilst she was validly fasting. 
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under duress [or forgetting], and nothing unexpectedly befalls 
him [afterwards] which allows him to break the fast"’ (such 
as an illness, menstruation or lochia [in the case of a woman], 
then such a person is obligated to make up the fast and to offer 
an expiation like the one required from [committing] zihar,""° 
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If it was [broken] by [eating] something ataeaseitl (such as 
swallowing a stone), or was unintentional, or under duress, or 
something unexpectedly befalls him that allowed him to break 
the fast, then he is obligated to make up the fast without the 
expiation. 


WHAT DOES NOT INVALIDATE THE FAST 
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104 Forgetting is not the same as being accidental, since whoever breaks it 
accidentally has co make it up without the obligation to offer an expiation. 
15 A person’s travelling lifts che obligation to fast at that time; however, the 
fast must be made up at a later time. 
105 Zibar was a practice from the pre-Islamic times of ignorance. It was when 
a man would become angry with his wife and did not want her to marry 
someone else, and he would say to her, ‘You are like my mother’s back.’ 
Consequently, she would become forever unlawful for him and remain 
suspended—neither married nor divorced. Islam abolished this practice and 
strongly deters against it by imposing an expiation upon anyone who does it. 
Legally speaking, it is a man’s comparing his wife to a woman, or her limb, 
unlawful for him to look at, who is from his permanently unmarriageable kin, 
like his mother or sister. 

An expiation is a penalty due to contravening a requirement of the fast of 
Ramadan, and it is of various types: 
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There is nothing [incumbent (in terms of making up the fast 
and offering an expiation)] on someone who: 





© forgets;” 
© orupon someone who ejaculated by looking or imagining 
[sexual pleasure] (even if he prolongs it), or a wet dream; 





(1) Emancipating a slave: if one is unable to emancipate due to not 
possessing one, not having the money to do so, or there not being one, 
one must fulfil the second obligation, which is fasting; 

(2) Fasting two consecutive months, in which neither the days of Eid or 
tashriq_ occur; nor days in which the fast is broken for any reason, 
as thar will disrupt the continuity of the fast and obligate one to 
reinitiate the fast. One exception of discontinuance is menstruation, 
whose occurrence does not disrupt the condition of continuity; 

(3) If one is medically unable to fast two consecutive months, one can ei- 
ther feeds sixty poor people two satiating meals—lunch and dinner, or 
two lunches, or two dinners, or a dinner and a pre-dawn meal—on the 
condition that those who are fed thesecond meal are the ones who were 
fed the first meal. It is also valid if he: feeds a single poor person two 
satiating meals for sixty days; or if he gives sixty poor people wo kilo- 
grams of whole wheat or flour, or four kilograms of dates, barley or rai- 
sins, or he gives the equivalent value of two kilograms of wheat or four 
kilograms of something other than wheat (ie. dates, barley or raisins). 


Whoever repeatedly breaks a fast of Ramadan without a valid reason, a 
single expiation will suffice if it occurs after the numerous broken fasts, even 
if the days in which he broke the fast were in more than one Ramadan. If, 
however, he breaks a fast by something that requires expiation and he chen 
*xpiates for that, and thereafter continues to break another fast, a second 
‘xpiation becomes incumbent upon him, since the previous expiation does 
Rot account for future invalid breaks of fast. 

This tuling relates to someone fasting who eats, drinks or has sexual 
intercourse with his wife while forgetting he is fasting, because of his saying 
(upon whom be blessings and peace), ‘If one eats forgetfully, then itis simply 
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or applied oil on himself, or applied antimony, even if he 
finds its taste at the back of his throat; 

or had blood drawn through cupping; 

or backbited; 

or intended to break the fast but nonetheless did not 


break it; 

or smoke, dust or a reptant life form entered his throat 
inadvertently; 

or woke up in the morning in a state of major ritual 
impurity, even if he continues fin that state] throughout 
the day; 

or poured something in his urinary tract; 

or water entered his ear; 

or picked his ear with a wooden [ear] pick; 

or swallowed phlegm;'* 

or was compelled to vomit, and it inadvertently returned, 
even if it is a mouthful, according to the correct opinion; 
or induced himself to vomit less than a mouthful, but 
not if it less than that, even if it returned, according to 
the correct opinion in both cases; 

or ate what was [stuck in] between his teeth, and it was 
less than [the size of] a chickpea; 

or chewed something like [the size of] a sesame seed from 
outside his mouth until it disintegrated and he found no 


taste of it. 





nourishment which Allah has sent to him.’ This applies to someone who 
remembers his fast after having finished eating, drinking or having sexual 
intercourse. As for someone who remembers while doing so, then he has to 
refrain immediately; if he does not, his fast will be invalidated and it will be 
necessary for him to make it up and expiate 

198 Nonetheless, it is prudent for one to spit it out as it breaks che fast 
according to Imam al-Shifi'T 4 
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Iris necessary for the following to abstain [from eating, drinking 
or sexual relations] for the rest of the day: 


© one whose fast was invalidated [whether due to a valid 


reason or not]; 
¢ a woman menstruating or experiencing lochia who be- 


comes ritually pure after dawn; 
¢ achild who reaches puberty [after dawn]; 


© anda disbeliever who embraces Islam after it [i.e. dawn].'” 


Nonetheless, [even if they observe the fast for the rest of such a 
day], ic is scill incumbent upon them to make up the fast later, 


except for the latter two [categories]. 


THOSE EXEMPT FROM PASTING 
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It is permissible to break the fast for [the following]: 





1. someone travelling;'” 





"© That is the last two categories, namely the child who reaches puberty and 
the disbeliever who embraces Islam after dawn. 

"° This is if he sets off on a journey to a destination of ninety-five kilometres 
or more before dawn, since it is not permissible for him to break the fast 
after having been a resident at dawn break, A traveller’s fast, however, is more 
beloved to Allah fit does not pose any harm to him, due to His Most High 
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2. an ill person who fears an increase in his illness [by 
fasting], or delay in recovery, through [past] experience or 
by being informed by a skilled upright Muslim [doctor]; 

3. a pregnant woman or a wet nurse if she fears for herself or 
her baby; 

4. and someone who experiences severe hunger or thirst 
fearing from it ruin." 
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They [are obligated to] make up what they are able to for the 
duration they are resident [after travelling] and healthy [after 


illness].!"? However, it is not conditional to consecutively make 
them up." 


saying And for you to fast is better for you (Qur'an 2:184). Moreover, a traveller 
does not have to fast once he returns home during Ramadan when he was 
not fasting, although if he eats, he should do so in private. If a traveller 
does initiate the fast, he is not allowed co break it; but if he does, there is no 
expiation incumbent upon him. 

41 In addition co death, this ‘ruin’ can be mental impairment or loss of one 
of the senses, and it was not due to him needlessly exhausting himself (such 
an engaging in unnecessary strenuous exercise), because if it had been, he is 
obligated to offer an expiation. 

"2 For example, if a man becomes ill during Ramadan and breaks his fast be- 
cause he is incapable of fasting and then dies before recovery, there is nothing 
incumbent upon him, If the extenuating circumstance ceases, he makes Up 
those fasts he is able to. If he does not make them up, then leaving a bequest 
becomes incumbent upon him for the duration of those days he was a resi- 
dent after travelling and healthy after being ill and che cessation of the excuse. 
13 However, it is recommended to do so and nor to delay beyond the time of 
one’s ability. 
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The following are offensive for the one fasting: 





1. tasting someching;"™* 


2. and chewing it without a valid excuse [for both this and 
the one above]; 

3. chewing gum, in which no part detaches off from it;! 

4. kissing [on the mouth because of the risk of swallowing 
another’s saliva]; 

S. sexual contact [without penetration] if one is not 
confident in himself thar [it will not lead to] ejaculation 
or sexual intercourse; 

6. collecting saliva in one’s mouth and then swallowing ir; 

7. and anything that one believes will weaken one [from 
continuing the fast], such as bloodletting or cupping [or 
strenuous labour or exercise]. 


™ This is provided char it does not reach his body cavity, because it exposes 
his fast, even if voluntary, to becoming invalid. The above are all prohibitively 
offensive (makrab tabrimi). 

"S However, if it has flavour or something of it reaches che body cavity (as 
happens with gum commonly chewed in our time), ic will invalidate one’s fast. 
"6 Some scholars have opined chat it is unconditionally offensive (whether 
one is confidence in oneself or not) because of the words of the Prophet %, 
‘Whoever drifts close to someone else’s sanctuary is on the verge of falling 
into it, ‘A, Siraj al-Din and M. H. Burhani. A Believer’s Guide to Fasting, 2nd 
edn. England: Heritage press, 2014, 73. 
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‘WHAT IS RECOMMENDED FOR THE ONE FASTING 
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[The following are] recommended for the one fasting: 


© [to have] the pre-dawn meal (subiir);!” 
© co delay it [i.e. che pre-dawn meal]; 
© and to hasten in breaking the fast on a non-cloudy day," 
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APPENDIX 2: THE RETREAT (I‘TIKAF) 
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Among the supplementary acts of fasting is the retreat (:‘tikaf), 
which is: to reside in a mosque where the congregational prayers 
are held wich the intention to perform it. A woman may observe 
the retreat in the masjid of her home, which is any place [in her 
home] that she has designated for prayer. 





WW The Prophet 4§ said, ‘Have your pre-dawn meal, for indeed it is a source 
of blessing; have a pre-dawn meal even if it be half a date.’ Qadi ‘lyad said, 
‘This blessing maybe spiritual, which is che facilitation for the one having the 
pre-dawn meal to remembrance [of Allah], prayer and seeking forgiveness, or 
worldly, which is the strength to fast and do other daily work.’ 

Ne The Prophet 3 said, ‘Three things are among the traits of the mess¢ 
hastening in breaking the fast, delaying the pre-dawn meal, and placi: 
right hand over the left in prayer.’ (Narrated by al-Tabarani,) 


engers: 
ing the 
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It is of three types: 


1. the necessary, [which is] by a vow;!!9 

2. the [communal] emphasised sunnah, during the last ten 
days of Ramadan; 

3. and the recommended, which covers everything else." 
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Fasting is only a condition for the validity of the necessary [type]. 
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The least [duration] of the supererogatory is a short length of 

time, even merely walking [through the mosque], according to 
the fatwa chat is given. 
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The one in retreat [including the woman in retreat at her home] 

cannot leave their place of retreat, except for: 


® aneed countenanced by the Sacred Law, such [as the need 
to attend] the Friday prayer; 


"? Such as one saying, ‘I hereby owe Allah a retreat for three days.’ Fasting is 
also conditional for the validity of such a retreat. 

™ Which is co intend a retreat whenever one enters a mosque; its minimal 
duration is but a moment, 

™ This relates co a ime when pre-modern cities would have one central 
Mosque in which che Friday prayer took place, and those performing the re~ 
teat in the other peripheral mosques would have to attend the Friday prayer. — 
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© anatural need, such as [the need] to urinate or defecate; 

© or an imperative need, such as the mosque collapsing, or 
being evicted by a transgressor, in which case he immedi- 
ately enters another mosque.” 
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If he leaves it, even for a moment, without a valid excuse, the 
necessary retreat is invalidared, and the unnecessary [retreat] is 
terminated. 
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The eating of the one in retreat and his drinking, sleeping and 
his contracting sales, for what he needs for himself and his 
family, is in the mosque. 
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Icis offensive to bring an item for sale and to contract something 
for business. 
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It is unlawful to have sexual intercourse and foreplay [during 


the retreat]. Moreover, it is invalidated by sexual intercourse 
and ejaculation [caused] by foreplay. 
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At present, almost all mosques have a Friday prayer congregation so the per- 
son performing the recreac should have no need to leave their retreat mosque. 
2 He must not busy himself along the way with anything else. If he leaves 
without any of the aforementioned excuses, such as going to his shop, visiting 
a friend, escorting a funeral procession (jandzab), or for anything else of 
the like, then if the retreat is of che necessary type, it is invalidated and it 
is incumbent upon him to make it up. If ic was a sunnah retreat, then it is 
necessary for him to make up only one day. 
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Ic is the noblest of deeds if done out of sincerity. Among its 
virtues is that che heart is vacated of worldly affairs, one submits 
to the Master, takes refuge in His house, seeks protection in His 
fortress and adheres to His worship. 
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ITS DEFINITION 
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It is to visit a particular place, during a particular time, with 
particular actions.’* 


CONDITIONS FOR ITS OBLIGATION 
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' Hajj, according to the Sacred Law, is to intend to visit the Sacred House 
in order to perform the obligatory acts, such as standing in ‘Arafah and 
circumambulating the Kaaba (tawaf), all the while in a state of tram and with 
the intention to perform hajj. 
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It has been made obligatory once [in a lifetime] at the first 
possible instance,'* on the condition of: 


freedom; 

puberty; 

sanity; 

. good health; 

. having the ability to afford the provisions and transport 
that are in excess of one’s home and what he necessarily 
needs; 

6. possessing expenditure for his going and returning and 

for his dependants [whilst he is absent]; 

7. safety of the route; 

8. and fora woman to have a reliable unmarriageable kin or 

a husband for the journey.’ 
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ITS OBLIGATORY ACTS 
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Its obligatory acts are three: 


1. the Ibram;! 

2. standing in ‘Arafah;’” 

3. and [performing] the majority of the tawaf al-ziyarah.* 
475 
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" Hajj is incumbent as soon as possible upon whoever meets the conditions 
for its obligation. Thus if one delays it till the following year, one is sinful and 
disobedient according to the Hanafi scholars. 
“5 This is only necessary if the distance of the journey is ninety-five kilometres 
or more. 
ih This is a condition. : 
hes What is meant by standing here is to be present in ‘Arafah. 

Thatis, the first four cycles of ic. 
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Ibram is the intention and the talbiyab, which is 
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‘Ever at Your service, O Allah, ever at Your service. Ever at your 
service, You have no partner, ever at Your service. Indeed, all 
praise and blessings belong to You, and [likewise] the dominion. 
You have no partner,’ 


or any invocation which is a substitute for it, or [by having the 
intention when] branding a camel or a cow whilst driving it [i.e. 
to Mecca]. 


THE DESIGNATED BOUNDARIES FOR IHRAM 
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te Seepage 
The designated sites boundaries for ibram are the following: 

1. for the people of Medina it is Dhii al-Hulayfah, which is 
known as Abar ‘Ali (the Wells of ‘Ali); 

2. for the people of Iraq it is Dhat ‘Irq; 

3. for the people of Greater Syria (Sham) it is al-Juhfah, 
which parallels Rabigh; 

4. for the people of Najd it is Qarn al-Manazil; 

5. and for the people of Yemen it is Yalamlam. 


[The above are] for its people and others who pass by them. 
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Whoever does not pass by a designated boundary must endeav- 
our to estimate and initiate the #brém when he [thinks he is 
about to] pass by one of them. 


ABE gle pp Yh peal B25 


Ic is valid to initiate the ibram before them, but not afterwards. 


Jil a3: oneal jes tens 45 
Whoever is within the designated boundaries, chen his 
designated boundary [for sbram] is al-Hill.'% 
exe 


ote . 
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Whoever is within the Sacred Precinct (al-Haram), then his 


designated boundary for ibram is al-Haram fot hajj, and al-Hill 
for umrah. 
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Whoever passes by two designated boundaries has che option 
to initiate ihram from any one of them, though it is preferable 
to do so from the first. That is because what is incumbent 
upon him is that he does not pass the last of the designated 
boundaries without ihram. 
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The obligatory time for the standing is a short moment, or one 
merely passes [through ‘Arafah] in its designated time, which is 


a 
'® This is the area between the Sacred Precinct (al-Haram) and the various 
‘miqats (ihram boundaries). 
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from zawal on the Day of ‘Arafah until the dawn of [the Day 
of] Sacrifice. 
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The obligation of the tawafal-ziyarah is to perform most of it in 

its designated time, in its place, together with the intention [to 


perform it]. Its time is the Day of Sacrifice and what follows it; 
and its place is around the House inside the Mosque. 





SUPPLEMENT: NECESSARY ACTS OF HAJJ (WAJIBAT) 
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19 ‘This is che time when the noon prayer (zubr) begins. 
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It [ie, the necessary act (wajib)] is any act whose omission does 
not render it [i.e. the hajj] invalid, yet whose omission renders 
necessary the offering of a [sheep] sacrifice.!! They are: 


1. initiating the ibram from the designated ibram boundary 
[or before ic}; 

2, abstaining from unlawful acts during it ihram, namely 
perfuming oneself, wearing stitched garments, covering 
one’s head and shaving it, and shaving one’s beard, nape 
and points of cupping [on one’s body], and pairing one’s 
nails; 

. the walk (sa‘y) [between al-Safa and al-Marwah]; 

prolonging the standing in ‘Arafah till sunset; 

. standing in al-Muzdalifah;'* 

. stoning the sites (jamardt);* 

, shaving one’s head or cutting short [the hair];!* 

it [ie. the shaving of the head or cutting short the hair} 

being after the stoning; 


Pe 


PNA 





® They are chose matters whose performance is required and whose omission 
is unlawful, Nonetheless, hajj is not invalidated by che omission of a necessary 
act; rather, whoever omits such an act is sinful and must offer a sacrifice of a 
sheep to redress its omission, whether one omits deliberately, unintentionally, 
accidentally or forgetfully, unless one omits it due to a valid legal reason. In 
the case of omission due to a valid legal reason, it is not necessary for one to 
expiate. Examples of valid legal reasons for omission include someone not 
walking during the tawaf or say due to sickness, old age or feet having been 
amputated. 

2 What is meant is co spend some time in al-Muzdalifah. The designated 
time for this is anytime between dawn and sunrise, even for a short while, on 
the Day of Sacrifice. 

' These are three; 


1. the smaller site (aljamrah al-sughrd), which is immediately after the 
Khayf Mosque; 
2. the intermediate site (al,jamrab al-wusta); 
3, and the greater site (al-jamrah al-kubra, which is the ‘Aqabah site (jamrah 
al-‘aqabah), and itis the furthest of the sites from the Khayf Mosque. 
'“ The minimum amount one cuts is the length of the end joint of a finger 
(approximately an inch long) from a quarter of che head, A woman, however, 
only cuts about an inch of her hair and does not shave it. 
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9, the tawaf al-sadr,'* for someone who is coming from 
outside the designated boundaries (afaqi); 

10. the tawaf in a state of ritual purity; 

11. walking in it [ie. the cawaf] and the sa‘y for whoever is 
not legitimately exempt; 

12. beginning the tawaf from the Black Stone; 

13. performing it from the right side; 

14. it being [performed] behind the Hatim;”” 

15. [performing] the tawdf al-ziyarab during the Days of 
Sacrifice;'* : 

16. and performing the additional cycles to the majority 
of it; 

17. the two cycles of prayer for the tawaf;'® 

18. beginning the sa ‘y from al-Safa; 

19. offering a sacrifice (necessary for anyone performing 
hajj and umrah combined (qérin)"' or individually 
(mutamatti'));* 

20. and it [ie. the sacrificial offering] being [offered] on the 
Day(s] of Sacrifice. 


'85 Also called ‘the farewell cycle’ (tawaf.al-wada*). Its performance is necessary 
for pilgrims coming from outside the designated boundaries, with the 
exception of a woman menstruating, who is exempt from performing it. 

'™ That is, one performing tawaf walks on the right of the Kaaba, turning his 
left side towards the direction of the Kaaba. 

‘7 This is a semi-circular wall around the northern side of the Kaaba, 
which is considered to be part of the Kaaba, and so pilgrims are required to 
circumambulate around it. 

' These are the 10ch, 11th and 12th of Dhd al-Hijjah, 

In other words, the pilgrim performs the three cycles after che four 
obligatory cycles of the cawaf. 

“© This is performed after it, and it may be performed anywhere in the Kaaba, 
bur preferably behind the Maqim Ibrahim if possible. 

MI This refers to a pilgrim performing hajj according to the qirén method, 
which is for one to enter ibram for the simultaneous performance of umrah 
and hajj, after which one performs the rituals for hajj and umrah, 
respectively, and does not release oneself from ihram until the Day of Sacrifice. 
2 A mutamati‘ pilgrim performs the rites of each pilgrimage completely and 
individually, which are: firstly, che umrah, for which he enters ibram from the 
designaced ibram boundary, followed by performing its rituals. Thereafter, he 
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The sacrificial offering of a budnab [ie. a camel or a cow] is 
necessary in two cases: 


1, after [having] sexual intercourse before the tawaf [al- 
ziyarab] but after the standing [in ‘Arafah]; 

2, after [performing] the tawaf al-ziyarab in a state of major 
ricual impurity (janwb), unless one repeats it in a state of 
ritual purity. 


APPENDIX 3: SUNNAHS OF HAJJ 
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These are: 


1, the tawdf al-qudim (of arrival) for a traveller coming 
from outside the designated ibram boundaries, whether 
he is performing hajj only (mufrid), or hajj and umrah 
simultaneously (qarin); 





proceeds to act in a manner that releases him from the state of ibram (by 
shaving his head) and remains in Mecca without ibram. Secondly, on the day 
of tarwiyah (the eighth of Dhu al-Hijjah), he encers the ibrém for hajj from 
Mecca and performs all of its rites. 
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2. co briskly strut (ramal) in any tawaf after which there 
is asa‘y; 

3. jogging between the two green markers during the sa‘y; 

4, having a purificatory bath on the Day of ‘Arafah; 

5. spending the night in Mina during the nights of the 
stoning; 

6. departure [from Mina] to ‘Arafah after sunrise; 

[departure] from Muzdalifah before it [i.e. sunrise]; 

8. and alighting ac al-Abtah.“* 


N 


UMRAH 
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Umrah is an emphasised sunnah (sunnah mu ‘akkadab), according 
to the correct opinion; however, it has also been said [that it is] 
necessary (jib). 
It consists of: 

1. ibram,; 

2. tawaf 
3. say; 
4 


. and shaving [one’s head] or cutting short [one’s hair]. 


Ihram is a condition; and [to perform] most of the tawaf is an 
integral (rukn), while the remainder of it is necessary (wajib). 
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It is valid [for one to perform] throughout the year, though 

disliked on the Day of ‘Arafah and the four [days] after it. 





'® Also known as al-Muhassab, an area located on the outskirts of Mecca on 
the way to Mina. 
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We mention herein the causes of a good ending [to one’s life]— 
we ask Allah for its good! 
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Among them, rather the greatest of its causes, is to be conscious 
of Allah Most High (taqwa), which is the peak of the entire 
matter. 
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Yet greater than that is to be constantly vigilant of Allah 
Most High by reflecting on His exalted and sublime grandeur, 
together with utter awe and total humility. This is accomplished 
by constantly remembering Him and undertaking the necessary 
gratitude [owed] to Him, by loving Him and His beloved ones 
dedicated to His honourable excellency. [The latter love is} 
especially due to the greatest beloved and the noblest intimate 
friend, our master Muhammad the Elect. May Allah bless him 
and the noble members of his household, his Companions, che 
prominent Imams and the foremost outstrippers, the practising 
scholars, the ennobled friends [of Allah], and all of Allah’s 
righteous slaves. May Allah’s pleasure and peace be upon them 
all. 
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Loving them is [expressed] by travelling upon their paths and 
traversing on their way, together with renunciation of this 
world and passion for the hereafter. And those who obey Allah and 
His Messenger, and fear Allah and are mindful of Him, such indeed are 
the victorious [Qur’an 24:52]. 
& 
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Among them [i.e. the causes of a good ending] is what has been 
narrated by the greatest Imam, Abia Hanifah al-Nu‘man (upon 
him be [Allah’s] mercy and good pleasure), in his Musnad on the 
authority of Ibn ‘Abbas 4 from the Prophet #, that he said, 
‘Whoever is consistent for forty days in [performing] the dawn 
and nightfall prayers in congregation, he is recorded as being 
free of hypocrisy and polytheism.’ 
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Among them is what has been related from the Prophet %, as 
mentioned by al-Sanisi, ‘Whoever is pleased to have his lifespan 
extended, given victory against his enemy, given expansion in 
his provisions and protected from a bad ending, then let him 
say thrice in the morning and in the evening, 
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“Glory be to Allah to the extent of the filling of the Scale, the 


highest degree of knowledge, the extent of good pleasure and 
the weight of the Throne.” 
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Among them is what has been narrated by al-Tirmidhi-who 
said, [The hadith is] rigorously authentic’—on the authority of 
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Abai Hurayrah #, chat he said, ‘The Messenger of Allah 4 said, 
“Whoever sits in a gathering in which there is much frivolous 
speech and he says before getting up from that gathering, 
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“Glory be to You, O Allah, and together with Your Praise. | 
testify chat there is no god except You. I seek Your forgiveness 


and I repent to You,” he is forgiven for whatever took place in 
that gathering.” 
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Among them is the formula of the prayer on the Prophet 
about which Imam al-Suyiti mentioned that whoever regularly 


Tecites it every Friday night, even once, none other than the 
Prophet % himself will lower him into the recess of his grave. It is: 
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‘O Allah, send your benedictions upon our master Muhammad, 


the unlettered Prophet, the beloved, the high-ranking, the one 


of immense fame, and upon his family and Companions, and 
give them peace.’ 
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Iconclude all of hac with what has been related from the Leader 
of the Believers (amir al-mu’minin) ‘Ali ibn Abi Talib—may Allah 
ennoble his countenance—who ascribed to the Prophet (4% 
marfis'), ‘Whoever loves to have the most abundant measure of 
reward on Resurrection Day, then let his concluding words in 
his gathering be: 
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Glorified be your Lord, the Lord of Honour, from what they ascribe [to 


Him]. And peace be upon the messengers. And all praise is due to Allah, 
the Lord of the Worlds [Qur’an 37:180-82].’ 
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Its author—may Allah take his life a source of happitiess for 
the Muslims—says: 








Its completion was on the second day after its com- 
mencement, on the first of the Sacred Dha al-Qa‘dah, 
in the year 1261 [AH], by the pen of its auchor, the very 
negligent, ‘Abd al-Ghant al-Ghunaymi al-Maydani. May 
Allah Most High forgive his sins, conceal his flaws, and 
forgive his parents, brothers, those who have aright upon 
him and all the Muslims. All praise is due to Allah, the 
Lord of the Worlds. 
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Legal Rulings in the 
Hanafi School 


‘THE OBLIGATORY (FaRD)'* 


The fard is that which has been established by a categorical 
text and evidence which has no element of ambiguity and is 
not subject to a variable scholarly interpretation, such as verses 
of the Qur’an and mass-transmitted hadiths (mutawatir). An 
example of such an obligation is the basic action of washing 
and wiping of the limbs during ablution, which is obligatory in 
terms of belief (‘im) and performance (‘amal). 

Frequently, che term fard is applied to that which invalidates 
an act of worship when omitted, such as failing to wash or wipe 
a specific amount, as in the case of wiping a quarter of the head 
in ablution. Such matters are obligatory in terms of perfor- 
mance, but not in terms of belief. They are termed ‘deductive 
obligations’ (al-fard al-ijtihadi). 

Whoever fails to perform the former type of fard, without 
rejecting it as an obligation, is deemed to be a grave-sinner, 
deserving of the punishment of Hellfire if he does not repent. 





‘* The above is an abridged translation of the section on the shariah rulings 
according to the Hanafi school ftom Minah dhi al-jalal fi islab ‘ilm al-hal by the 
erudite scholar Shaykh Ahmad ibn ‘Abd al-Ghani ‘Abidin (1244-1307AH)- 
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Whoever rejects it is a disbeliever, as opposed to the fard reached 
through scholarly deduction. 

Categorical obligations include faith (iman), fasting in the 
month of Ramadan, the ‘wealthy’ (i.e. those possessing the 
nisab) paying zakat, and the hajj for whoever is able (i.e. with its 
conditions). 


‘THE NECESSARY (WAJIB) 
The necessary is divided into two categories: 


1, The highest form is called a fard ‘amali, which is that 
whose non-observance leads to the invalidation of the 
act in question. It has been mentioned above in the 
discussion on the fard. 

2. The action whose non-observance does not lead to the 
invalidation of the said act, and that is what is meant here. 
It is that which has been established by an evidence in 
which chere is some ambiguity and is subject to variable 
interpretation from the Qur’an (hence it is categorical in 
terms of its establishment but conjectural in terms of its 
meaning (dalalab)), or what has been established by lone- 
narrator hadiths whose purport is categorical. 


Whoever deliberately omits the wajib is deserving of Allah 
Most High’s punishment, though whoever rejects it being 
necessary is not a disbeliever. Moreover, the unintentional 
omission of a wajib element does not render an entire act invalid, 
but makes it deficient. For example, if the omission occurs in 
the prayer, the deficiency can be rectified by performing the 
forgetfulness proscration (sajdah al-sabw). 

Examples of the wajib are the witr prayer, sadagabh al-fitr and 
the sacrificial offering (udbiyyah). 
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THE SUNNAH 


The sunnah is that which has been established by lone-narrator 

hadiths whose purport (mafbim) is conjectural. It is defined 

as that which the Prophet 3§ regularly performed. If it was 

practised without omission, it is a proof for an emphasised 

sunnah (mu’akkadah). However, if it was occasionally omitted, 

then it is a proof that an action is a non-emphasised sunnah, 
Sunnah is, in addition, of two types: 


1. The sunnah of guidance (sunnah al-huda). Whoever 
leaves it is not deserving of punishment—meaning 
its omission entails offence (isd’ah) and dislike 
(karahiyyah)—but he is deserving of censure and being 
deprived of the Prophet’s intercession %, because of 
the hadith, ‘Whoever forsakes my sunnah will not 
attain my intercession.’ What is meant—and Allah 
Most High knows best—by being deprived of his 


intercession 3 is: 


(a) the intercession for elevation of ranks; 

(b) or the intercession for the absolute non- 
admittance to the Fire; 

(c) or temporary deprivation, meaning he is not 
interceded for with the forerunners. 


Examples of the sunnah of guidance are the use of 
the siwak (according to one opinion), performing the 
obligatory Prayer in congregation, the call for prayer 
(azan), the igamah and the like. 

- The supplementary sunnah (sunnah al-cawa'id). The 
omission of this sunnah does not entail the same as 
the omission of the sunnah of guidance. Examples 
of the supplementary sunnah include the Prophet's 
mere customs (siyar) $ with respect to his clothes that 


he wore, his manner of standing, sitting, walking and 
the like. 
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‘THE PREFERABLE (MUSTAHABB), THE ETIQUETTE (ADAB), THE RECOM- 
MENDED (MANDUB), THE SUPEREROGATORY (NAFL) AND THE VOLUN- 
tary (TATAWWU") 


The preferable, the etiquette, the recommended, the supererog- 
atory and the voluntary are all synonymous according to the 
preferred opinion of the jurisprudents. 

The ‘preferable’ is so called in that the Lawgiver loves and 
prefers it. The ‘recommended’ is so called in that the Prophet 
# has explained its reward and virtue—from the [term] nadb 
al-mayyit (deceased), which is to enumerate his virtues. The 
‘supererogatory’ is so called because it is in addition to the 
obligatory and necessary, and thereby the reward is increased. 
Moreover, the ‘voluntary’ is so called in that its performer 
does it voluntarily without being definitively commanded 
to do so. It is what our Prophet 3 did once or twice in his 
lifetime, ie. he did not perform it regularly; or he 3 informed 
someone who did such an action that he will be rewarded for 
its performance. Accordingly, it has a lesser degree than the 
supplementary sunnah. 

Its ruling is that one is rewarded for its performance, while 
there is no reproach for its non-observance. Examples of this 
include non-emphasised supererogatory prayer and giving non- 
obligatory charity, unlike the obligatory charity of zakat or 
necessary charity like sadaqab al-fier. 


THE PERMISSIBLE (MUBAH) 


The permissible is the opposite of the prohibited (mabgar), and 
it is optional for one to perform or abstain. There is no reward 
forits performance (withouta noble intention), nor punishment 
for abstaining from it. Examples of such permissible actions 
includes mere sitting and sleeping when it is either void of an 
attribuce thar entrails reward, like the intention of someone 
sitting in a mosque for i‘tikaf, or void of an attribute that entails 
punishment, such as sitting in an immoral gathering. 
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THE UNLAWFUL (HARAM) 


The unlawful is that which has been prohibited by categorical 
evidence, and abstaining from it is obligatory (fard). An example 
of the unlawful is killing a person without a right and drinking 
wine. The perpetrator of the haram—while believing that it is 
unlawful, and not permissible—is deserving of Allah Most 
High’s punishment, without it lasting forever. 


THE DISLIKED (MAKROH) 


The disliked is of two types: 


1, The prohibitively disliked (makrith tabrimi), which is closer 
to the unlawful, is chat which does not render whomever 
commits it deserving of punishment in the Fire, but 
renders him deserving of reproach and being deprived of 
the Prophet’s intercession %, such as consuming horse 
flesh. 

Its relation to the hardm, in cerms of its being estab- 
lished, is like the relation of the wajib to the fard. Thus it is 
established with the cype of evidence by which the wajib is 
established—namely, through conjectural evidence—and 
the one who commits it is sinful like the one who omits 
the wajib. 

2. The slightly disliked (makrith tanzibi), which is closer 
to the lawful, meaning that whoever commits it is not 
punished whatsoever, though the one who abstains from 
it receives a minimal reward; hence, it returns back to the 
sub-optimal (khilafal-awla). 
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The 
SEEKERS’ AID 


IN UPHOLDING THE RELIGIOUS DUTIES 











The Prophet 4 said, ‘Islam is built upon 
five (pillars): the testimony that there is no 
god except Allah and that Muhammad is 
the messenger of Allah, establishing the 
prayer, paying zakat, making the hajj to the 
House, and fasting in Ramadan’ (narrated 
by al-Bukhari and Muslim). 









This short treatise succinctly presents 
each of these five pillars with the detail 
necessary for their correct understanding 
and application. 













The author, Shaykh ‘Abd al-Ghani al- 
Ghunaymi al-Maydant (d. 1298/1880 or 
1881), was born and raised in Damascus. 
There he memorised the Qur'an and 
studied under the foremost scholars of the 
time. As well as his expertise in Islamic law, 
he was also renowned for his exemplary 
piety. He is most famous for his popular 
commentary on the Hanafi legal classic 
Mukhtasar al-Qudirt, known simply as al- 
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